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Shaiva Sarvasva Khandanam (Nyaayamauktikamaala) 

॥ शैवसववस्वखण्डनम् ॥ 

(न्यायमौक्तिकमालायाम्) 

जगद्गुरु-सववतन्त्रस्वतन्त्र श्रीमद्विजयीन्द्रतीर्वश्रीपादद्ववरद्वितम् 

A composition of Jagadguru Sarvatantra-svatantra Shrimat Vijayeendra Teertha 

Shripaada. 

परस्परं द्वववदमानयोर्ब्वह्मनारायणयोमवधे्य महाद्वलङ्गकारेण प्रादुर्भवतेन परमद्वशवेन 

तद्बलपरीक्षार्व तक्तिङ्गमभलाग्रदशवनाय पे्रररतयोववराह हंसरूपेण तदरं् 

प्रवृत्तयोस्तद्दशवनाऽलारे्न तदपेक्षया द्वशव एवोतृ्कष्ट इत्यस्य ॥ १ ॥ 

(Purvapakshin): 1. In a competition between Brahmaa and Naaraayana, the 

Maha-Linga form of Shiva manifested to test their strength and asked them to 

find  the end of the linga. (Vishnu), In the form of Varaaha and (Brahmaa), in 

the form of Hamsa, engaged busily in trying to find the end of the linga and 

couldn’t, due to which, Shiva alone is the ultimate being. 

द्ववषु्णजवलन्धरवधारं् सुदशवनमाकांक्षमाणः  प्रद्वतद्वदनं पङ्कजानां सहसे्रण 

द्वशवमाराधद्वयता तत्परीक्षारं् कदाद्विदेकपङ्कजे गोपाद्वयते ततः  स्वोद्धृतेन 

स्वनेत्रकमलेन द्वशवाराधने ओरवृत्तः  ततः  द्वशवप्रसादातु्सदर्वनं पुण्डरीकाक्षतं्व ि 

प्राप्य तेन सुदर्वनेन जलन्धरमजयद्वदत्यस्य ॥ २ ॥ 

2. Vishnu, for the purpose of killing Jalandhara, needed the Sudarshana chakra 

and worshiped Shiva everyday, with a thousand lotuses. For the purpose of 

testing Him, one day, (Shiva) hid one lotus. Vishnu, took out His own eye and 

therefore, He received the Sudarshana chakra as a benediction from Shiva and 

also the title ‘Pundareekaaksha’ (the lotus-eyed one). 

अमृतमर्नकाले कालकभ टद्ववर्ोद्भवे तद्वियमनाशितया द्ववष्ण्वाद्वदपु पलायनपरेरु् 

सववलोकरक्षारं् द्वशवस्ताद्दशद्ववरं् पीतवाद्वनत्यस्य ॥ ३ ॥ 

3. During the time when the ocean was churned, the kaalakuta (haalaahala) 

poison arose and incapacitated Vishnu and the other Devatas. Shiva, for the 

protection of all the lokas, consumed the poison. 

द्ववष्ण्वादीद्वन युिसाधनाद्वन कृत्वा द्वशवस्तदसाध्यद्वत्रपुराण्यजयद्वदत्यस्य ॥ ४ ॥ 
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4. Vishnu and the other Devatas were used as weapons by Shiva, for the killing 

of Tripuraasura. 

दक्षाध्वरर्ङे्ग हररणरूपेण दु्रततरं र्ीत्या गच्छतो द्ववष्णोः  द्वशवावतारर्भतवीरर्दे्रण 

पराजय इत्यस्य ॥ ५ ॥ 

5. During Daksha’s Yajna, Vishnu fled in the form of a deer, but was captured 

and defeated by Shiva’s avataara, Veerabhadra. 

'सतं्य सतं्य पुनस्सतं्य उद्धृत्य रु्जमुच्यते । वेदशास्त्रात्परं नाक्तस्त न दैवं 

केशवात्परम्' इद्वत सववऋद्वर्सर्ामधे्य वदतो वेदव्यासस्य रु्जः  स्तव्धोऽर्भद्वदत्यस्य ॥ 

६ ॥ 

6. “This is the truth, this is the truth and again, it is the truth, I declare this, 

raising My arms – there is no Shaastra superior to the Vedas and there is no 

Deva greater than Keshava.” (Skanda Puraana, Kaashi Khanda, Uttaraardha, 

Adhyaaya 45, Shloka 13) When Vyaasa Deva said these words in the presence 

of various Rshis, His arms were paralyzed and He couldn’t raise them. 

दारुकावनादौ द्ववषु्णद्वशवयोस्स्त्स्त्रीपुरुर्रूपेण सञ्चार इत्यस्य ॥ ७ ॥ 

7. At a forest in Dvaaraka, Vishnu and Shiva were respectively in the form of a 

woman and a man. 

द्वहरण्यासुरवधारे् (द्वहरण्यकद्वशपु) प्रवृतं्त नृद्वसंहं रुद्रः  शरर्रूपेणावधीद्वतत्यस्य ॥ ८ 

॥ 

8. Narasimha Deva, after defeating Hiranyaasura (Hiranyakashipu), was slain by 

Rudra, in the form of Sharabha. 

रामिने्द्रण रावणवधजद्वनतर्ब्ह्महत्यापनुत्तये सेतो द्वलङ्गप्रद्वतष्ठातत्पभजाद्वदकं 

कृतद्वमत्यस्य ॥ ९ ॥ 

9. Shri Raamachandra, after killing Raavana, had to get rid of His brahma-hatya 

dosha and thus, established a Shiva linga at the bridge to Lanka, and performed 

the worship of Shiva. 

कृष्णस्य द्वशववरप्रदानेन पुत्रप्राक्तिजावतेत्यादेश्च ॥ १० ॥ 

10. Krshna could obtain progeny, as a benediction from Shiva. 
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तत्र तत्र पुरानाद्वदरु् प्रद्वतपादनेन द्वशवसै्यव द्ववष्ण्वपेक्षयोतृ्कष्टते्वन परर्ब्ह्मतं्व 

परमकारणतं्व िोद्वितम् । मोक्षप्रदस्य काशीके्षत्रस्य द्वशवके्षत्रत्वाद्वदप्रद्वसदे्ः  द्वशवसै्यव 

मोक्षप्रदातृते्वन मुमुकु्षपास्यतं्व िेद्वत ॥ ११ ॥ 

11. There, there, in the Puraanas, every Paada explains that Vishnu obtained 

the status of being Para Brahman and the Highest cause, solely from Shiva. The 

land of Kaashi, which is proven to be a land of Shiva, is capable of granting 

moksha and thus, Shiva alone is the granter of moksha and he should be 

worshiped by the Mumukshus, as he possesses this capability. 
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1. Lingodbhava 

तदसत् । उतृ्कष्टस्य (हररसवोत्तमत्वाद्वदरूपस्य) सववस्याप्यर्वस्य साक्तत्वकपुराणेरु् 

प्रद्वतपादनेन तदने्यरु्िद्ववरुद्ार्वप्रद्वतपादनेन परीक्षकानादरणीयत्वात् । द्वकञ्च 

द्ववषु्णितुमुवखयोववराहहंसरूपयोः  द्वशवद्वलङ्गमभलाग्रादशवनं 

कौमवलैङ्गद्वशवराद्वत्रमाहात्म्याद्वदरु् प्रद्वतपाद्यते । तेर्ां तामसपुराणतं्व प्रद्वसद्मेव । 

द्वकञ्च 'उद्धृताद्वस वराहेण कृषे्णन शतबाहुना' । 'आपो वा इदमगे्र सद्वललमासीत् 

तक्तिन्प्रजापद्वतवावयुर्भवत्वािरत्स इमां अपश्यत् । तां वराहो र्भत्वाऽहरत्' 

इत्याद्वदशु्रद्वतद्ववरोधः  । तत्र सकलर्भतर्ौद्वतकाद्याश्रयपृद्वर्व्या उद्रणं द्ववषु्णना 

कृतद्वमत्यावेदनात् । तादृशद्वलङ्गस्याद्वप पाद्वर्ववत्वात् । तस्या पृद्वर्वीते्वऽप्राकृतते्व 

ऊध्वावधोगेशावचे्छदेनापररक्तच्छिते्व ि प्रमाणार्ावात् । न ि 

द्ववष्णोद्वलवङ्गमभलापररज्ञानेनैव तत्कल्पनद्वमद्वत वाच्यम् । द्ववष्णोस्सववज्ञत्वप्रद्वतपादकशु्रतेः  

द्ववरोधात् । 'द्ववद्वित्रशक्तिः  पुरुर्ः  पुराणो न िाने्यर्ां शियस्ताद्दशास्स्त्सु्यः ' 

इत्याद्वदद्ववषु्णद्ववद्वित्रशत्यादाद्यावेदकशु्रद्वतद्ववरोधात् ॥ १ ॥ 

(Uttarapakshin): 1. That is untrue. In every Paada (section) of the Saattvika 

Puraanas, the final conclusion (Shri Vishnu’s Supremacy) is established and 

those statements saying something else, can be disregarded. This story of 

Vishnu and Chaturmukha respectively taking the forms of Varaaha and Hamsa, 

in order to find the source of the Shivalinga, is found in the Kurma Puraana, 

Linga Puraana, the Shivaraatri Maahaatmya section and other such texts. It has 

been established that they are taamasa Puraanas. Moreover, they contradict 

the following vaakyas of the Shruti: 

'उद्धृतावस वराहेण कृषे्णन शतबाहुना' 

“He lifted the Earth, with His hundred arms, in the form of Varaaha and 

Krshna.” (Maha-Naaraayana Upanishad, Anuvaaka 1, Mantra 38; also in the 

Sudarshana Upanishad) 

‘आपो वा इदमगे्र सवििमासीत् तस्मिन्प्रजापवतवाथयुभभथत्वाचरत्स इमाां अपश्यत् । ताां वराहो 

भभत्वाऽहरत्’ ॥ 

“Initially, all this was the waters. He saw her (Bhumi) and in the form of 

Varaaha, he seized her.” (Taittireeya Samhita, Kaanda 7, Prapaathaka 1, 

Anuvaaka 5, Mantra 1) 
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There, it is stated that Prthivee, which is the support of all entities, was lifted up 

by Shri Vishnu. That includes the linga as well, being a part of Prthivee (Prakrti). 

Whatever was lifted by Vishnu also includes the linga, as it is also made of 

Prakrti and a part of Prthivee, and no pramaana states that it is aprakrtika or 

has no limits. It cannot be supposed that Vishnu was simply not aware of its 

end or source, as this assumption contradicts the fact that Vishnu is omniscient 

and all-knowing, as said in the Shruti. 

'वववचत्रशस्मतः  पुरुषः  पुराणो न चाने्यषाां शतयस्तादृशास्स्ुः ' 

“The eternal Purusha has excellent energies, not found in anyone else,” 

(Shvetaashvatara Shruti) thus, the fact that Shri Vishnu is the knower of all 

excellent energies, is contradicted. 

Explanation: In the Shaiva Puraanas, this story occurs which mentions how 

Vishnu and Brahmaa competed with each other for Supremacy and Shiva 

appeared in the form of an Agni-skamba, an infinite column of fire, whose end 

could be found be found by neither. The Shiva linga represents this rupa of 

Shiva, also mentioned in the Skamba Sukta, but this particular story contradicts 

Shri Vishnu’s Supremacy, which is known from the higher Shaastras, especially 

the Vedas and Aagamas. 

नाराा॑य॒णः  पा॑रां  ब्॒रह्॒म त॒त्त्वां नाा॑राय॒णः  पा॑रः  । 

“Naraayana is the Supreme Brahman, Naaraayana is the Highest Tattva.” 

—Taittireeya Aaranyaka, Prapaathaka 10 (Maha-Naaraayana Upanishad), 

Anuvaaka 13 (Naaraayana Sukta), Mantra 4 (also in the Mahaabhaarata, 

Anushaasana Parva, Adhyaaya 186, Shloka 9; Narasimha Puraana, Adhyaaya 

64, Shloka 43) 

सवथभभतस्सर्मेकां ा॑  नाराय॒णम् । कारणपुरुषमकारणां पा॑रब्॒रह्मोम् । 

“The One Naaraayana who is established in all entities, the causal Purusha and 

is causeless, is Para Brahman.” 

—Naaraayana Upanishad, Khanda 4 

Thus, the statements of the lower Shaastras can be rejected when they 

contradict the higher ones, as said in the Purva Meemaamsa Sutras (Adhyaaya 

1, Paada 3, Sutra 3): 
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ववरोधे त्वनपेक्षां ्ावदवत ह्यनुमानम् ॥ १.३.३ ॥ 

“In case of contradictions between Smrti and Veda, Smrti should be 

disregarded; because it's only when there is no contradiction that there is 

presumption (of Vaidika texts in support of Smrtis).” 

These Puraanas are Shaiva Puraanas and said to be taamasika, as stated in the 

Padma Puraana, Uttara Khanda, Adhyaaya 236, Shlokas 18-21, as quoted by 

Shripaada Vaadiraaja Teertha. A day of Brahmaa is known as a Kalpa and from 

the quotations of Shripaada Ramanujacharya, in the Vedaartha Sangraha, it is 

inferred that the Shaiva Puraanas were narrated by Brahmaa Deva during the 

taamasika Kalpas. Thus, their statements are not necessarily true. 

It is important to note that it is not necessary to use this classification, as 

Shripaada Madhvacharya uses the terms ‘Vaishnava’, ‘Braahma’ and ‘Shaiva’, to 

classify the Puraanas. In the Mahaabhaarata Taatparyya Nirnnaya, Adhyaaya 1, 

Shloka 53, he even refers to the Padma Puraana as a Shaiva Puraana, while 

quoting it. This is because a portion of any Puraana, which supports the idea of 

Shri Vishnu’s Supremacy, is known as a Vaishnava Puraana. A part of any 

Puraana supporting Shri Rudra’s Supremacy, is known as a Shaiva Puraana. 

Thus, the statements of the Shaiva Puraanas, when they contradict Vishnu’s 

Supremacy, can be rejected. This is also known from the Rudra Geeta of the 

Varaaha Puraana, as quoted by Shripaada Yamunacharya (in Aagama 

Pramaanya) and Shripaada Madhvacharya (in his Brahma Sutra bhaashya, in the 

commentary on the first Sutra): 

एषां सृजाम्याशु योजनान् मोहवयष्यवत । 

त्वां च रुद्र महाबाहो मोहशास्त्रावण कारय ॥ 

अतथ्यावन ववतथ्यावन दशथयस्व महाभुज । 

प्रकाशां कुरु चात्मानामप्रकाशां च माां कुरु ॥ 

(Janaardana said): “Now I shall create such things as would soon engender 
doubt and misconception among men. Mighty-armed Rudra, you too have 
Moha Shaastras produced. Let the people be made to see what is not true and 
what is against truth. Make yourself well-known to the world and spread 
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darkness with regard to Me.” 
—Varaaha Puraana, Adhyaaya 70, Shlokas 35-36 

In the Mahaabhaarata Taatparyya Nirnnaya, Adhyaaya 1, Shlokas 53-58, 
Shripaada Madhvacharya quoted the following shlokas from the Padma 
Puraana: 

त्वामाराध्य तर्ा शांभो गृहीष्यावम वरां  सदा । 

द्वापरादौ युगे भभत्वा किया मानुषावदषु ॥ १०६ ॥ 

स्वागमैः  कस्मितैस्त्वां च जनान्मवद्वमुखानु्करु । 

माां च गोपय येन ्ातृ्सविरेषोत्तरोत्तरा ॥ १०७ ॥ 

(Shri Shiva recalled Shri Vishnu’s words): “O Shambhu, I shall also propitiate you 
and will always receive a boon from you. Being born in the ages like Dvaapara 
and among men in Kali Yuga, make the people averse to Me with the 
(Moha)Shaastras prepared by you. So also censure Me, so that the world 
become better and better. I shall produce this delusion which will delude 
people. You too, O mighty-armed Rudra, produce Moha Shaastras. O you of 
great arms, produce them, which are false and spurious. Manifest yourself and 
keep Me hidden.” 
—Padma Puraana, Uttara Khanda, Adhyaaya 71, Shlokas 106-107 

परमो ववषु्णरेवैकस्तज्ज्ञानां मुस्मतसाधनम् । 

शास्त्राणाां वनणथयसे्त्वषस्तदन्यन्मोहनाय च ॥ ११४ ॥ 

दानां ववना च या मुस्मतः  साम्यां च मम ववषु्णना । 

तीर्ाथवदमात्रतो ज्ञानां ममावधक्यां च ववषु्णतः  ॥ ११५ ॥ 

अभेदश्चािदादीनाां मुतानाां हररणा तर्ा । 

इत्यावद सवथमोहाय कथ्यते सवत नान्यर्ा । 

तेनावद्वतीय मवहमो जगत्पभज्योऽस्मि पावथवत ॥ ११६ ॥ 

(Shri Shiva said to Paarvati Devi): “Shri Vishnu alone is the Supreme One. 
Knowledge about Him is the path to mukti. This is the nirnaya (verdict) of the 
Shaastras and anything else leads to delusion. Claims such as mukti being 
attainable without knowledge, my equivalence with Vishnu, knowledge being 
obtained by visiting sacred places, my superiority over Vishnu, or non-
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difference of devotees like me, or liberated jeevas, with Vishnu – all these lead 
to delusion only and nothing else. Due to that my greatness has become 
matchless, and I am honoured by the world, O Paarvati.” 
—Ibid. Shlokas 114–116 

From all this, it becomes known that the Shaiva Shaastras were composed for 
deluding non-devotees, due to which they naturally oppose Vishnu’s 
Supremacy. This itself is enough proof to reject these stories. On top of that, 
Shri Vijayeendra Teertha quotes pramaanas from the Vedas, which are 
contradicted by these stories. The Vedas mention Shri Varaaha lifting the Earth, 
which implies that He also lifted Shiva, as he is also a Devata of the Brahmaanda 
(solar system) and a part of Prakrti. It is not possible that Vishnu cannot find the 
end of the Shiva linga. It also cannot be supposed that Vishnu wasn’t aware of 
the end of the Shiva linga, as that would contradict Shri Vishnu’s omniscience. 
The Naaraayana Sukta says: 

यच्चा॑ वक॒विज्जा॑ग त्सवं द॒ृश्यत᳚े श्रभय॒तेऽवपा॑ वा । 

अन्ता॑बथ॒वहश्चा॑ तत्॒सव॒ं व्ाप्॒य नाा॑राय॒णः  स्मस्सर्ा॑तः  ॥ 

अना॑न्॒तमव्ा॑यां क॒ववꣳ सा॑मुदे्॒रऽन्तां ा॑ वव॒श्वशा॑मु्भवम् । 

“Whatever is seen or heard of in the entire Jagat – all of that is pervaded 
completely by Naaraayana, who is established in it. He is the infinite, 
imperishable and omniscient ocean-dweller, who is the delight for the 
universe.” 
—Taittireeya Aaranyaka, Prapaathaka 10, Anuvaaka 13, Mantras 5-6 

Therefore, the Shiva linga too is pervaded by Shri Vishnu and He is omniscient, 
eliminating all the possibilities mentioned by Shaivas. The last quotation is from 
a text of the Shvetaashvatara Shaakha of the Krshna-Yajurveda and was also 
quoted by Shripaada Madhvacharya, in his Brahma Sutra bhaashya, Adhyaaya 
2, Paada 1, Sutra 29. 
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2. The Origin of the Sudarshana Chakra 

द्ववष्णोः  द्वशवप्रसादेन जलन्धरवधार्वम् सुदाशवनप्राप्त्याद्वदकमसंगतम् 'िरणं पद्ववत्रम्' 

इत्याद्वद शु्रद्वतद्ववरुद्म् । असङ्गतं पुण्डरीकाक्षत्वप्राप्त्याद्वदकमद्वप । 'तस्य यर्ा 

कप्यासं पुण्डरीकमेवाद्वक्षणी तस्योद्वदद्वत नाम स एव सवेभ्यः  पाप्मभ्य उद्वदतः ' 

इत्याद्वद शु्रद्वतद्ववररद्म् । तत्र र्गवद्विग्रहमात्रस्याप्राकृतते्वनानाद्यनन्तत्वसमर्वनात् । 

यद्यद्वप द्वलङ्गपुराणाद्वदक्तिव वराहपुराणपभववखणे्डऽद्वप द्ववष्णोजवलन्धरवधारं् 

द्वशवपभजासुदशवनपुण्डरीकाक्षत्वप्राप्त्यद्वदकमावेद्यते । तर्ाद्वप पाद्माद्वदरु् 

साक्तत्वकराजसतामसत्वाद्वदवत् वाराहेऽद्वप पभववखण्डस्य तामसत्वोपगमाि दोर्ः  ॥ २ 

॥ 

2. The idea of Vishnu obtaining the Sudarshana chakra as a benediction from 

Shiva, to kill Jalandhara, contradicts the following Shruti vaakya ‘'चरणां पववत्रम्’ 

(Taittireeya Aaranyaka, Prapaathaka 10, Maha-Naaraayana Upanishad, 

Anuvaaka 1, Mantra 50). Also, the absurd idea of Vishnu obtaining the 

appellation of Pundareekaaksha, the lotus eyed One, contradicts the following 

Shruti vaakya: 

त् यर्ा कप्यासां पुण्डरीकमेवावक्षणी त्ोवदवत नाम स एव सवेभ्यः  पाप्मभ्य उवदतः  ॥ 

“His two eyes are like lotuses and He is known as ‘Ut’, as He has risen above all 

paapa.” (Chhaandogya Upanishad, Prapaathaka 1, Khanda 6, Mantra 7) 

There, it is stated that the form of Bhagavaan is  apraakrta and without 

beginning or end. Due to this, the idea of Vishnu propitiating Shiva for the 

killing of Jalandhara and obtaining the Sudarshana chakra and the status of 

Pundareekaasha, as propagated by the Linga Puraana and Purva Khanda of the 

Varaaha Puraana, can be rejected. The presence of Saattvika, Raajasa and 

Taamasa portions in the Padma Puraana, and the Varaaha Puraana’s Purva 

Khanda’s taamasa status, make them flawed. 

Explanation: As per Shri Yaashkaachaarya’s Nighantu, the words ‘charanam’ 

and ‘puraana’ are synonymous to “chakra” and “ancient times,” respectively. 

Further, the first passage of the Aatmabodha Upanishad also mentions Shri 

Vishnu possessing the Shankha and Chakra: 
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ॐ नमो नारायणाय शङ्खचक्रगदाधराय तिात् ॐ नमो नारायणायेवत मन्त्रोपासको 

वैकुण्ठभवनां गवमष्यवत । 

Thus, it implies that the Sudarshana chakra very much existed with Shri Vishnu 

since ancient times and He did not acquire it from Shiva. The Chhaandogya 

Upanishad also mentions that Paramaatma’s eyes are like lotuses and 

therefore, it is not possible for Him to acquire this status from Shiva. As 

mentioned earlier, the Padma Puraana has Shaiva and Vaishnava portions, 

which is why the statements of the Shaiva portions that contradict the 

conclusions of the Vedas and Aagamas, can be rejected in case of 

contradictions. The Varaaha Puraana’s Purva Khanda is also a Shaiva section or 

can be called taamasika and therefore, it too has vaakyas on Shiva Paratva, 

which contradict the Shaastras. 
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3. The Appearance of the Haalaahala Poison 

अमृतमर्नकाले कालकभ टद्ववर्पानमद्वप द्वशवेन न स्वशक्तिमात्रकृतम् । द्वकनु्त 

द्ववषु्णतन्मन्त्रजपमद्वहमै्नव । न िात्र प्रमाणार्ावः  । 'तं दृष्ण्वा घोरसङ्कशं प्रादुर्भवतं 

महाद्ववर्म् । ध्यात्वा नारायणं देवं हृदये गरुडध्वजम् ॥' इद्वत र्ब्ह्माण्डपुराणविनस्य 

सत्वात् । 'येन जीणं ि गरळं कण्ठस्स्त्रं् ि कपाद्वलनः  । अन्तरात्मधृतं तस्य हृदये 

गरुडध्वजम्' इद्वत पुराणान्तरविनस्य सत्वात् । 'अप्रकाशद्वमदं देवी गुह्याद्गुह्यतरं 

पदम् । पुराहमक्तिमर्ने पतगेन्द्रद्ववर्ावहम् अवधं्य गरलं धोरमरु्ञ्जममृतं यर्ा ॥' 

इद्वत गारुडपुराणे पाववतीपंद्वत द्वशवविनाच्च । 'अचु्यतानन्तगोद्ववन्दमन्त्रतोऽपु्स शुरं् 

परम् । ॐ नमस्समु्पटीकृत्य जपक्तिर्धरोऽहरत्' इद्वत मन्त्रशासे्त्ररु् प्रद्वतपादनाच्च । 

'नामत्रयप्रर्ावाच्च द्ववष्णोस्सववगतस्य वै । द्ववरं् तदर्वज्जीणं लोकसंहारकारणम्' 

इद्वत पुराणान्तरविनदशवनाच्च । द्वकं बहुना? 'वायुरिा 

उपामन्थक्तत्पनद्वष्टिाकुवनिमा । केशी द्ववर्स्य पाते्रण यदु्रदे्रणाद्वपबत्सह' इद्वत 

शु्रत्यावायोरेव द्ववर्पानकतृवत्वस्य द्वशवस्य द्वशष्टद्वकद्वञ्चद्विर्पानकतृवत्वस्यावेदनाच्च । 

द्वकञ्च र्ागवताद्वदरु् अमृतमर्नप्रकरणेरु् द्ववष्णोः  कालकभ टद्ववर्र्ीत्या 

पलायनाद्यनुिेश्च ॥ ३ ॥ 

3. During the churning of the ocean for amrta, Shiva didn’t consume the 

kaalakuta poison by his own strength. Rather, it was through chanting mantras 

of Shri Vishnu. The Brahmaanda Puraana declares: 

तां दृष्ट्वा घोरसङ्कशां प्रादुभभथतां महाववषम् । 

ध्यात्वा नारायणां देवां हृदये गरुडध्वजम् ॥ 

(Shiva said): “On seeing it, the great poison, arising like a cloud, I meditated 

upon Naaraayana, the Deva in my heart, Garudadhvaja.” (Padma Puraana, 

Uttara Khanda, Adhyaaya 232, Shlokas 14-15) 

येन जीणं च गरळां  कण्ठस्सर्ां च कपाविनः  । 

अन्तरात्मधृतां त् हृदये गरुडध्वजम् ॥ 

“By meditating on his Antaraatma, in his heart, Garudadhvaja, Kapaali was able 

to digest the poison in his neck,” thus is the declaration in one of the Puraanas. 

अप्रकाशवमदां  देवी गुह्याद्गुह्यतरां  पदम् । 

पुराहमस्मिमर्ने पतगेन्द्रववषावहम् अवध्यां गरिां धोरमभुञ्जममृतां यर्ा ॥ 
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“O Devi, this is a secret fact. At the time of the churning of the ocean, I 

meditated on Him, due to which I was able to consume the poison and had 

amrta,” thus, is the declaration of Paarvatipati Shiva himself, in the Garuda 

Puraana. 

अचु्यतानन्तगोववन्दमन्त्रतोऽपु्स शुभां परम् । 

ॐ नमस्समु्पटीकृत्य जपस्मिषधरोऽहरत् ॥ 

“Shri Shiva performed abhimantrana of the poison with the mantra of Achyuta, 

Ananta and Govinda and then consumed it,” (similar to Padma Puraana, Uttara 

Khanda, Adhyaaya 232, Shloka 19) thus, is a well known declaration in the 

Mantra Shaastras. 

नामत्रयप्रभावाच्च ववष्णोस्सवथगत् वै । 

ववषां तदभवज्जीणं िोकसांहारकारणम् ॥ 

“Due to chanting the three names of the all pervading Shri Vishnu (Acyuta, 

Ananta and Govinda), that poison which had the capability of annihilating all 

the lokas, was digested,” (Padma Puraana, Uttara Khanda, Adhyaaya 232, 

Shloka 18) thus, is the declraration in the Puraanas. 

What more? 

वायुरिा उपामन्थस्मत्पनवििाकुवनन्नमा । 

केशी ववष् पाते्रण यदु्रदे्रणावपबत्सह ॥ 

“Vaayu churned and ground (the poison) and along with Rudra, drank the 

poison from the vessel,” (Rgveda, Shaakhala Samhita, Mandala 10, Sukta 136, 

Mantra 7) thus, the Shruti itself mentions the fact that Shri Rudra consumed a 

small portion of the poison. 

Further, in the Bhaagavata and other Puraanas, the sections dealing with the 

churning for amrta, make no mention of Vishnu being afraid of the Kaalakuta 

poison and fleeing from it. 

Explanation: When the Devas and asuras churned the ocean for obtaining 

amrta, the nectar of immortality, a great poison known as ‘haalahala’ 

emanated, which was about to destroy the various realms. The Devas prayed to 

Shiva, who took up the poison in his palms and drank it, as propagated by 
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many. As per the Shaiva Puraanas, Vishnu was blackened due to the effect of 

the haalahala poison initially, implying that Shiva is greater than Him, as the 

Former could not tolerate the haalahala poison. 

As per Tattvavada, however, it was not Shri Rudra who was the chief consumer 

of the haalaahala (or kaalakuta) poison. Rather, it was Shri Mukhya Praana 

Deva, also known as Vaayu, who is the Devata of the breath. He is the topmost 

among all the Devatas and is equivalent to Shri Brahmaa Deva. Shripaada 

Madhvacharya stated as follows in the Mahaabhaarata Taatparya Nirnaya 

(Adhyaaya 10, Shlokas 14-16): 

किेः  स्वरूपां तदतीव दुष्षहां वराद् ववधातुः  सकिैश्च दुः सृ्पशम् । 

करे ववमथ्यास्तबिां ववधाय ददौ स वकविद् वगररशाय वायुः  ॥ १४॥ 

स तत् वपबत् कण्ठगतेन तेन वनपावततो मभस्मछथ त आशु रुद्रः  । 

हरेः  करस्पशथबिात् स सञ्ज्ज्ञामवाप नीिोऽ् गळस्तदाऽऽसीत् ॥ १५॥ 

अर् त्वदाज्ञाां पुरतो वनधाय वनधाय पाते्र तपनीयरूपे । 

स्वयां च वनमथथ्य बिोपपन्नां पपौ स वायुस्तदु चा् जीणथम् ॥ १६॥ 

(The Devatas said to Vyaasa Deva): "Kaalakoota was the embodiment of Kali. 

Due to Brahmaa's boon, nobody could stop it or even touch it. Vaayu picked up 

a portion of the same, squeezed it, reduced its intensity and gave it to Shiva. 

Shiva drank it, and fell down unconscious as soon as it reached his neck. He got 

up due to the touch of Shri Hari's hand. His neck became dark then. After that, 

Vaayu, keeping your orders in front, placed the poison in a golden bowl and 

drank it himself without reducing its intesity; It got digested for him." 

This is stated in the Kumbhakonam recension of the Mahaabhaarata: 

अमृतोत्पादने पुनभथक्षणताां वायुसमीकृत् ववष्ोपगतश्च तद्भक्षणवमवत तवन्नवमत्तमेव 

चन्द्रकिा ब्रह्मणा वनवहता । आविरसबृहस्पतेरुपसृ्पशतो न प्रसादां  गतवत्यः  वकिापः  । अर् 

बृहस्पवतरद्भ्यशु्चक्रोध यिान्ममोपसृ्पशतः  किुपीभभता नच प्रसादमुपगतास्ततिादद्यप्रभृवत 

झषमकरमत्स्यकछपजनु्तमण्डभ कसांकीणाथः  किुषीभवतेवत । तदाप्रभृत्यापो यादोवभः  

सांकीणाथः  किुषीभवतेवत । तदाप्रभृत्यापो यादोवभः  सांकीणाथः  सांवृत्ताः  ॥ २७ ॥ 

Desiring to obtain amrta, on the day of the crescent moon, Shri Vaayu, the 

consumer of the poison, crushed and squeezed the poison, as per the directions 

of Brahmaa. Then, Shri Brhaspati touched the water to enable the appearance 
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of amrta and he was not pleased (as it didn’t appear). Angrily, he cursed: “Even 

after me touching water, it is still contaminated. Thus, the water shall become 

contaminated with sea animals, thus, the water shall become contaminated 

with sea animals.” 

—Mahaabhaarata, Shaanti Parva, Adhyaaya 351, Shloka 27 

This is also supported by the Keshi Sukta of the Rgveda, as quoted by Shri 

Vijayeendra Teertharu, which the last pramaana in this section. Vaayu could 

consume the poison easily, as he is the only Devata equivalent to Brahmaa 

Deva and presides over Mahat-Tattva, as stated multiple times, such as the 

Skanda Puraana (Vaishnava Khanda, Vaishaakhamaasa-Maahaatmya, Adhyaaya 

19) and Prashna Upanishad. 

It is important to note that neither Vaayu nor Shiva were the ultimate 

consumers of the poison, as it was Shri Vishnu who helped them do so, as 

shown by the quoted pramaanas and others. 

देवानाां स भयां दृष्ट्वा करुणश्चाज्ञया हरेः  । 

आकषथद्योगकिया ववषां पावणतिेऽस्मखिम् ॥ ३८ ॥ 

“The merciful Shiva, seeing the fright of Devas and due to the order of Hari, 

took up the poison on his palm, through his Yogic abilities.” 

—Skanda Puraana, Vaishnava Khanda, VaasuDeva Maahaatmya, Adhyaaya 11, 

Shloka 38 

“Madhusudana took away the demon of Haalaahala poison from Maheshvara 

and destroyed the fear of the celestials.” 

—Agni Puraana, Adhyaaya 276, Shloka 23 

Moreover, Shiva too chanted the three names of Vishnu, i.e. Achyuta, Ananta 

and Govinda, before consuming the haalahala poison, as stated in the Puraanas 

and quoted by Vijayeendra Teertharu. 

इतु्यक्त्वा पावथतीनार्ो ध्यायन्नारायणां हृवद । 

महामांत्रां समुच्चायथ ववषमादद्भयांकरम् ॥ ६ ॥ 

महामांत्रप्रभावेण ववषां जीणं गतां महत् । 

अचु्यतानांतगोववांद इवत नामत्रयां हरेः  ॥ ७ ॥ 
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“Saying thus, Paarvatinaatha meditated on Naaraayana, in his heart. Chanting 

the Maha-mantra, he took that dreadful poison. By the power of the Maha-

mantra, the great poison was digested. Achyuta, Ananta, Govinda – these are 

Hari’s naamatraya (three names).” 

—Padma Puraana, Brahma Khanda, Adhyaaya 9, Shlokas 6-7 

The story of Vaayu being the main consumer of the haalahala poison is also 

accepted by Shri Vaishnavas, who believe that Garuda consumed it, as Vaayu is 

one of his names too. The story of Vishnu being blackened due to the poison is 

false and written for delusion. 
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4. The Destruction of Tripura 

द्वत्रपुरद्ववजयोऽद्वप न रुद्रोत्कर्वग्रद्वतपादकः  । यद्यद्वप 'तेर्ामसुराणां द्वतस्रः पुर आसन् क 

इमामद्वशष्यतीद्वत रुद्र इत्यरु्ब्वन्' इत्याद्वदशु्रद्वतिेव द्वशवसै्यव द्वत्रपुरद्ववजयः  

द्ववष्ण्वादीनां तेजनाद्वदयुद्साधनतया तदुपसजवनतं्व श्रभयते । तर्ाद्वप द्ववष्णवादीनां 

द्वशवोपसजवनतं्व न स्वार्ाद्ववकं द्वकनु्त 'अहं वृणे अहमेव पशभनामद्वधपद्वतरसाद्वन' इद्वत 

शु्रत्या द्वशववरप्रदानलिम् । न िात्र प्रमाणार्ावः  । 'ततो मां शरणं गत्वा प्रपेदे 

द्वनर्वयो र्वान् । अहं देवशुको र्भत्वा द्वत्रपुरस्स्त्र्ानघातयम्' इतु्यत्तरत्र कभ मवपुराणे द्वशवं 

प्रद्वत द्ववषु्णविनात् । महार्ारते कणवपववद्वण 'द्ववषु्णरात्मा र्गवतो रुद्रस्याद्वमततेजसः  

। तिाद्नुजवसंस्पशं स द्ववरे्हे महेश्वरः ' इद्वत नारायणसै्यव द्ववद्वशष्य 

रुद्रान्तयोद्वमत्वप्रद्वतपादनात् । 'अद्वितीयं यर्ामनं्त्र तारकं र्ब्ह्मनामकम् । जद्वपत्वा 

द्वसक्तद्माप्नोद्वत सतं्य सतं्य वदाम्यहम् ॥ इममेव जपन्मनं्त्र त्र्यम्बकक्तस्त्रपुरान्तकः ' इद्वत 

िृद्वतविनाच्च । 'द्वत्रपुरं(नाशकः ) जगु्मकः  पभवं र्ब्ह्मणा द्ववषु्णपञ्जरं । शङ्करस्य 

कुरुशे्रष्ठ रक्षणाय द्वनरुद्वपतम्' इद्वत मोक्षधमवविनाच्च । द्वकञ्च र्ागवताद्वदरु् 

वृर्र्ावतारद्वसद्रसास्वादनाद्वदना बहुधा द्वत्रपुरसंहारोपायकारकत्वावेदनाच्च ॥ ४ 

॥ 

4. The victory over Tripuraasura is again, not the excellence of Rudra. 

तेषामसुराणाां वतस्रः पुर आसन् क इमामवशष्यतीवत रुद्र इत्यबु्रवन् । 

“The asuras had three cities, the closest one made of iron, (the other of silver 

and one of gold. The Devas could not counquer them… they prepared an arrow 

with Agni as the point, Soma as the socket and Vishnu as the shining shaft).” 

(Taittireeya Samhita, Kaanda 6, Prapaathaka 2, Anuvaaka 3, Mantra 1) From 

this vaakya of the Shruti, it is known that Shiva used Vishnu’s tejas as a weapon. 

But, this doesn’t imply Vishnu’s subordinacy to Shiva, as this vaakya from the 

Shruti, says, 

अहां वृणे अहमेव पशभनामवधपवतरसानी । 

“I solely desire to be the ruler of the Pashus,” (Shukla-Yajurveda, Kaanva 

Samhita, Adhyaaya 24) mentioning Shiva receiving a boon to attain the status 

of Pashupati. 

ततो माां शरणां गत्वा प्रपेदे वनभथयो भवान् । 

अहां देवशुको भभत्वा वत्रपुरस्सर्ानघातयम् ॥ 
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“Therefore, come to my refuge and be fearless. I shall become Devashuka and 

shall kill the Tripuraasuras,” thus is the declaration of Shri Vishnu to Shri Rudra, 

in the Kurma Puraana. In the Karna Parva of the Mahaabhaarata, it is stated: 

ववषु्णरात्मा भगवतो रुद्र्ावमततेजसः  । 

तिाद्धनुजथसांस्पशं स ववषेहे महेश्वरः  ॥ 

“Rudra, with Vishnu as his Aatma and of immense tejas, was able to touch the 

bow, due to this,” (Mahaabhaarata, Karna Parva, Adhyaaya 26, Shlokas 33-34) 

thus, it is known that Rudra has Naaraayana as his Antaryaami. 

अवद्वतीयां यर्ामन्त्रां तारकां  ब्रह्मनामकम् । 

जवपत्वा वसस्मद्धमाप्नोवत सत्यां सत्यां वदाम्यहम् ॥ 

इममेव जपन्मन्त्रां त्र्यम्बकस्मस्त्रपुरान्तकः  ॥ 

“Chanting the one Taaraka mantra, without a second and with Brahman as its 

Aatma, one obtains the Siddhis. This is the truth and the truth, which I speak. 

Chanting this very mantra, Trayambaka finished the three cities,” thus is the 

declaration of a Smrti. 

वत्रपुरां (नाशकः ) जगु्मकः  पभवं ब्रह्मणा ववषु्णपञ्जरां  । 

शङ्कर् कुरुशे्रष्ठ रक्षणाय वनरुवपतम् ॥ 

“Brahmaa formerly arranged the Vishnupanjara for the protection of the 

excellent Shankara,” thus is the declaration of the Mokshadharma Parva of the 

Mahaabhaarata. Moreover, in Puraanas like the Bhaagavata Puraana, Shri 

Vishnu, as His Vrshabha avataara, established the means of gaining victory over 

Tripura. 

Explanation: The Tripuras were three cities built by asuras, made of various 

metals, with which they disrupted the natural activities of the realms and they 

could not be defeated by the Devatas. So, Shri Shiva finally defeated them, with 

a bow having various Devatas as its parts, including Shri Vishnu as its shaft. This 

is described in the Vedas themselves.  The Shaivas argue that since Vishnu was 

Rudra’s instrument in annihilating the Tripuraasuras, it proves Shiva’s 

superiority over Vishnu. However, Shri Vijayeendra Teertharu clarifies that this 

is again a proof of Shri Vishnu’s greatness alone, since Shri Rudra needed Him 

for annihilating the Tripuras. In the Karna Parva of the Mahaabhaarata, Kurma 
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Puraana and elsewhere, there are direct Upabrmhanas stating that Rudra Deva 

annihilated the Tripuras by Vishnu’s grace alone. 

तव ववष्णो प्रसादेन मया तस्मरिपुरां  हतम् । 

(Shri Rudra said): "By Your, Vishnu's benediction, the Tripuras were destroyed 

by me." 

—Varaaha Puraana, Adhyaaya 136, Shloka 35 

Likewise, Rudra’s Antaryaami is Vishnu Himself (Sankarshana) and the former 

obtained greatness over all other beings through tapas and as a benediction of 

Vishnu Himself, giving him the title ‘Pashupati’. This is mentioned in the Shukla-

Yajurveda, as quoted already, along with the Puraanas. 

अहां पवतवो भवताां ततो मोक्षमवाप्स््र् । 

तरे्वत देवास्तां प्राहुस्ततः  पशुपवतभथवत् ॥ २७ ॥ 

“I shall be the master of you all and therefore, you shall attain moksha – so, 

thus, the Devas agreed and (Rudra) became Pashupati.” 

—Varaaha Puraana, Adhyaaya 33, Shloka 27 

 



   

 

© Copyrights 2022-24 Achyuta Bhakti Deets   

 24 

5. The Vishnu-Veerabhadra Conflict at the Daksha 

Yajna 

द्वकञ्च दक्षाध्वरर्ङे्ग हररणरूपेण दु्रततरं र्ीत्या गच्छतो द्ववष्णोः  

द्वशवावतारर्भतवीरर्दे्रण पराजय इत्यनुपपिम् । दक्षाध्वरे 

नारायणागमनसै्यवार्ावात् । 'उपलभ्य पुरैवैतौ र्गवानब्जसम्भवः  । नारायणश्च 

द्ववश्वात्मा न तमध्वरमीयतुः ' इद्वत दक्षाध्वरे द्ववषु्णितुमुवखयोरनागमनप्रद्वतपादनात् । 

तामसपुराणे क्वद्विदागमनप्रद्वतपादनेऽद्वप तस्य र्ागवतद्ववरुद्तया 

अनादरणीयत्वाचे्चद्वत ॥ ५ ॥ 

5. The defeat of Vishnu, while He fled in the form of a deer, at the hands of Shri 

Shiva’s avataara Veerabhadra, during the Yajna of Daksha, is not possible, due 

to the fact that Shri Naaraayana was not present at the Yajna of Daksha. 

उपिभ्य पुरैवैतौ भगवानब्जसम्भवः  । 

नारायणश्च ववश्वात्मा न तमध्वरमीयतुः  ॥ 

“Already knowing the events that would occur, the lotus born one (Shri 

Brahmaa) and Shri Naaraayana, the soul of the universe, did not go to the 

Yajna,” (Bhaagavata Puraana, Skandha 4, Adhyaaya 6, Shloka 3) thus, it is 

known that neither Shri Vishnu nor Shri Brahmaa attended Daksha’s Yajna. 

However, the Taamasa Puraanas mention that both of them did go there, 

contradicting the statements of the Bhaagavata Puraana and thus, making 

them unacceptable. 

Explanation: During the Yajna conducted by Prajaapati Daksha, he insulted Shri 

Rudra, causing Sati to leave her body and angering Shiva, causing the Shiva 

ganas to attack Daksha’s Yajna and destroy it. There, Shiva’s avataara 

Veerabhadra defeated all the Devatas who had gathered at Daksha’s Yajna and 

later beheaded Daksha. As per the Shaiva Puraanas, this included Shri Brahmaa 

and Shri Vishnu too, who tried to escape in the form of a deer, but was caught 

by Veerabhadra and defeated. Vijayeendra Teertharu explains that this is found 

only in the Shaiva Puraanas, while the Vaishnava ones state that Brahmaa and 

Vishnu were absent at Daksha’s Yajna. Thus, the argument that this proves 

Veerabhadra’s superiority over Vishnu, is refuted. 
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Shri Bannanje Govindacharya provides an alternate view, reconciling the 

contradictions in the Puraanas – it is both true that Vishnu did and did not 

attend Daksha’s Yajna. Vishnu’s manifestation among the Trimurtis is His Vyuha 

form Aniruddha, who did not go to Daksha’s Yajna. However, as Upendra, the 

younger brother of Indra and one of the Aadityas of Svarga Loka, He is the 

Devata of all Yajnas. This is stated multiple times in the Vedas themselves. In 

our present Manvantara (a large unit of time, half of one Kalpa), Bhagavaan’s 

Upendra avataara appeared as a dwarf, Vaamana, giving him that name. 

तत्रो वैष्णावीमृचां वा यजुवाथ जपेद्यज्ञो वै ववषु्णस्तद्यज्ञम् । 

“Let him in that case chant some Yajus-text addressed to Shri Vishnu, for Shri 

Vishnu who is that Yajna.” 

—Shatapatha Braahmana, Kaanda 1, Adhyaaya 1, Braahmana 4, Mantra 9 

वैष्णवां देवतयार् यदस्मिन्त्सोमो । 

“Vishnu is the devata of the Yajna, Soma.” 

—Shatapatha Braahmana, Kaanda 3, Adhyaaya 5, Braahmana 3, Mantra 2 

तत्रो वैष्णवीमृचांवा यजुवाथ जपेद्यज्ञो वै ववषु्णस्तद्यज्ञम् । 

“If he should utter any human sound before that time, let him there and then 

mutter some Rk or Yajus-text addressed to Shri Vishnu, who is the Yajna, the 

giver of fruit.” 

—Shatapatha Braahmana, Kaanda 1, Adhyaaya 7, Braahmana 4, Mantra 20 

More specifically, it has been said: 

स यः  स ववषु्णयथज्ञः  स स यः  स यज्ञोऽसौ स आवदत्यस्तदे्धदां  । 

“Now he who is this Vishnu is the Yajna; and He who is this Yajna is yonder 

Aaditya.” 

—Shatapatha Braahmana, Khanda 14, Adhyaaya 1, Braahmana 1, Mantra 6 

वामनो ह ववष्ट्नुरास । तदे्दवा न वजहीवडरे महदै्व नोऽदुये नो यज्ञसांवमतमदुररवत ॥ 

“Now Vishnu was indeed Vaamana (a dwarf). The Devas, however, were not 

offended at this, but said: Much indeed they gave us, who gave us what is equal 

in size to the Yajna.” 

—Shatapatha Braahmana, Khanda 1, Adhyaaya 2, Braahmana 5, Mantra 5 
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The apparent defeat of Shri Vishnu by Veerabhadra was simply an act and 

nothing more. Thus, the argument of the Shaivas against Vishnu’s Supremacy 

through this incident, is invalid. 
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6. The Authority of Vyaasa Deva’s Words 

'सतं्य सतं्य पुनस्सतं्य रु्जमुद्धृत्य िोच्यते । वेदशास्त्रात्परं नाक्तस्त न दैवं 

केशवात्परम्' इद्वत सववऋद्वर्सर्ामधे्य वदतः  व्यासस्य रु्जस्स्त्स्तिोऽरु्द्वदते्यतत् 

स्कान्दपुराणे काशीखणे्ड प्रद्वतपाद्वदतम् । तस्य स्कान्दस्य तामसपुराणते्वन 

द्ववद्वशप्यावैद्वदकत्वज्ञानात् । 'अवैद्वदकत्रयं ज्ञानं वाद्वसषं्ठ सभतसंद्वहता । काशीखणं्ड 

पररत्याजं्य वैद्वदकस्य द्ववरोधतः ' इत्याद्वदना प्रायेण काशीखण्डस्यावैद्वदकत्वावेदनेन ि 

उपेक्षणीयत्वम् । द्वकञ्च 'सहोवाि व्यासः  पाराशयवः ' इत्याद्वदशु्रत्या व्यासविनानां 

प्रामाण्यावेदनात् । तत्र नारायणस्य सवविात्परत्वग्रद्वतपादकविनानां 

शु्रद्वतमभलकते्वन तदप्रामाण्यप्रद्वतपादककाशीखण्डविनानां शु्रद्वतद्ववरुद्ते्वन 

अप्रमाणत्वाचे्चद्वत ॥ ६ ॥ 

6. “This is the truth, this is the truth, this again, is the truth, declared by me, 

raising my arms. There exists no Shaastra greater than the Vedas and no Deva 

greater than Keshava” (Skanda Puraana, Kaashi Khanda, Uttaraardha, Adhyaaya 

45, Shloka 13) – when Vyaasa Deva said these words amidst a group of all the 

Rshis, His arms were paralyzed. This is declared by the Skanda Puraana’s Kaashi 

Khanda. It is known that the Skanda Puraana is a taamasa Puraana and thus, is 

avaidika. 

अवैवदकत्रयां ज्ञानां वावसष्ठां सभतसांवहता । 

काशीखण्डां पररत्याज्यां वैवदक् ववरोधतः  ॥ 

“The three sources of avaidika knowledge are the Vasistha section, Suta 

Samhita and Kaashi Khanda, which should be abandoned, as they contradict 

Vaidika knowledge,” thus, from this, it is known that the Kaashi Khanda is 

avaidika. Additionally, (it is said): 

सहोवाच व्ासः  पाराशयथः .. 

“Vyaasa, the son of Paraashara, said..”(Taittireeya Aaranyaka, Prapaathaka 1, 

Anuvaaka 9, Mantra 6), thus, from this statement of the Shruti, the authority of 

Vyaasa Deva’s words are known. There, Vyaasa Deva establishes the Supremacy 

of Shri Naaraayana over all entities, which being the root Shruti pramaanas, 

overrides and invalidates the statements  of the Kaashi Khanda, due to them 

contradicting the Shruti. 
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Explanation: In an story of the Kaashi Khanda of the Skanda Puraana, when 

Vyaasa Deva declared that Shri Vishnu is the Highest Deva and that there is no 

Shaastra greater than the Vedas, His arms were paralyzed by Nandi and Shri 

Vishnu Himself appears and tells Vyaasa Deva that He could not protect Him, 

implying that Shri Shiva alone is the Supreme Being and not Shri Vishnu. 

This view of the Skanda Puraana, is shown to be incorrect, as there is a shloka 

denouncing the very validity of the Suta Samhita and Kaashi Khanda of the 

Skanda Puraana, both of which are Shaiva sections. Further, the Taittireeya 

Aaranyaka mentions: 

स होवाच व्ासः  पाा॑रश॒यथः  ववद्युद्वधमेवाहां मृतु्यमै ा॑छवमवत न त्वकाा॑मां ह॒स्मन्त य एाा॑वां वेाद॒ । 

Vyaasa, the son of Paraashara, said, "I'm indeed like lightning. Just as death by 

lightning is avoided with the knowledge of it, one who knows Me, free from any 

desire, becomes free from the fear of death." 

—Taittireeya Aaranyaka, Prashna 1, Anuvaaka 9, Mantra 6 

From this declaration, it is known that Vyaasa Deva’s words hold complete 

authority, as per the Vedas themselves. As Vyaasa Deva declares that 

knowledge of Him is sufficient to free one from the fear of death, it implies that 

His words are valid and the Skanda Puraana contradicts this. Not only this, but 

the Skanda Puraana, elsewhere repeats the same declaration for Shri Vishnu: 

सत्यां सत्यां पुनः  सत्यमुस्मिप्य भुजमुच्यते । 

इदमेकां  सुवनष्पन्नां धे्ययो नारायणः  सदा ॥ ६० ॥ 

“This is the truth. This is the truth. Again it is the truth. It is being proclaimed 

with raised hands. This has been excellently decided and concluded that 

Naaraayana should always be meditated upon.” 

—Skanda Puraana, Aavantya Khanda, Reva Khanda, Adhyaaya 10, Shloka 60 

The same shloka in question is also repeated in the Purushottama Samhita: 

वेदशास्त्रात्परां  नास्मस्त न दैवां केशवात्परम् । 

तिाद्भजस्वदेवेशां ववधानानेन केविम् ॥ 

“There is no Shaastra higher than the Vedas and no Deva higher than Keshava. 

From (the understanding of) this, propitiate Devesha, solely with the prescribed 
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methods.” 

—Purushottama Samhita, Adhyaaya 1, Shloka 27 

The following pramaana of Shri Vedaanta Deshika, in the 24th chapter of 

Rahasyatraya Saara, from a section of the Mahaabhaarata, which also contains 

a few Upabrhmanas for the Naaraayana Sukta, repeats the same: 

आिोड्य सवथशास्त्रावण ववचायथ च पुनः पुनः  । 

इदमेकां  सुवनष्पन्नां धे्ययो नारायणः  सदा ॥ ११ ॥ 

"After studying all the Shaastras and frequent investigation of their meaning 

with the help of reason, this one truth alone becomes evident – Naraayana 

should always be meditated upon.” 

—Mahaabhaarata, Anushaasana Parva, Adhyaaya 186, Shloka 11 (also in the 

Nrsimha Puraana, Adhyaaya 64, Shloka 78; Garuda Puraana, Khanda 1, 

Adhyaaya 230, Shloka 1) 

This has been quoted by: 

 Shripaada Madhvacharya, in the Mahaabhaarata Taatparya Nirnaya, 

Adhyaaya 2, Shloka 72 

 Shri Vedaanta Deshika, in Rahasyatraya Saara, Adhyaaya 24 

Therefore, the narrative of the Skanda Puraana is untrue and mohaka, only for 

the purpose of misleading non-bhaktas, as mentioned in the Varaaha and 

Padma Puraanas. 
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7. The Mohini Rupa of Shri Vishnu 

द्वकञ्च अमृतद्ववर्ागकाले देवसंरक्षणारं् असुरव्यामोहनारं् ि पुरुर्ोत्तमेन मोद्वहनीवेर्ः  

पररगृहीतः  । तदनन्तरं मोद्वहनीवेर्माश्चयवर्भतं रुद्रः  ममाद्वप प्रदशवयेद्वत द्ववषंु्ण 

प्रद्वतप्राद्वर्वतवान् । अनन्तरं द्ववषु्णना प्रदद्वशवते तद्रभपे रुद्रः  समीपस्स्त्र्ां पाववती ंत्यक्त्वा 

मुग्धस्सन् द्ववगद्वलतरेतः  प्रवाहैगवमनपर्माद्रीकुववन् तामेवाद्वर्ससारेद्वत पुराणेप्वावेद्यते 

। तावता पुरुर्ोत्तमस्य न द्वनकर्वः  । तद्रभपदशवनेन तस्य मोहोिेः  । असुरव्यामोहनारं् 

देवसंरक्षणारं् ि पुरुर्ोत्तमस्याद्वप मोहकस्त्रीवेर्पररग्रहसंर्वात् 

मत्स्यकभ मववराहाद्वदरूपपररग्रहदशवनाचे्चद्वत ॥ ७ ॥ 

7. Further, at the time of the distribution of amrta, for the purpose of 

protecting the Devas and deluding the asuras, Purushottama took on the 

disguise of Mohini. Later, after that, Rudra, having heard of (Vishnu’s) disguise 

of Mohini astonishing the Devatas and asuras, requested Vishnu to show him 

the same form. Later, due to Vishnu displaying that form, Rudra neglected his 

own wife, Paarvati Devi, who was near him, and was carried away by Mohini’s 

beauty, ejaculating semen and following her everywhere – thus is known from 

the Puraanas. This does not lower Purushottama’s status (as He assumed the 

form of a woman). But (Rudra) being deluded by the sight of this form proves 

the inverse. Purushottama had assumed this deluding female form for the 

purpose of deluding the asuras and protecting the Devatas. This is known from 

the Matsya, Kurma and Varaaha Puraanas. 

Explanation: As per Shaiva darshanas, Shri Vishnu is considered the Devata of 

Prakrti, while Shri Shiva is considered the Devata of Purusha Tattva. This 

incident is often quoted to prove this claim and show the Supremacy of Shri 

Rudra. However, Shri Vijayeendra Teertharu explains that this incident does not 

prove so, as there is nothing opposing Shri Vishnu’s Supremacy or the fact that 

He is Purushottama and the Highest Purusha, which is known from the Vedas, 

Aagamas and Itihaasas, since the form of Mohini was merely for the purpose of 

tricking the asuras, during the churning of the ocean. On the other hand, the 

fact that Shiva was stunned by the sight of Mohini proves Shiva’s subordinacy 

with respect to Vishnu.
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8. The Narasimha-Sharabha Incident 

द्वकञ्च नृद्वसंहं रुद्रः  शरर्ो र्भत्वावधीद्वदते्यतदद्वप द्वविारयामः  तत्र 

'द्वहरण्यासुररिपानेन उन्मते्तन नृद्वसंहेन लोकेरु् उपदु्रतेरु् सतु्स देवाः  तद्वियमनाय 

द्वशवं प्रार्वयामासुः  । ततः  द्वशवपे्रररतो वीरर्द्रश्शरर्ो र्भत्वा नृद्वसंहपादौ गृहीत्वा 

भ्रामयामास । ततो नृद्वसंहस्ताद्रिद्वनगवमनेन प्रकृद्वतवशमापिः  वीरर्दं्र तुष्टाव । 

वीरर्द्रोऽद्वप कदापे्यवंद्ववधं कृतं्य मा कुद्वववद्वत द्ववषंु्ण द्वनयम्य द्वशवाक्तन्तकं प्राप' इद्वत 

स्कान्दपुराणे प्रद्वतपाद्वदतम् । शैवपुराणे तु 'रुद्र एव शरर्ो र्भत्वा नृद्वसंहं जघान' इद्वत 

प्रद्वतपाद्वदतम् । अत्र द्ववरोधस्स्त्फुटतरः  स्कान्दशैवपुराणयोस्तामसतं्व ि प्रद्वसद्म् । 

द्वकञ्च द्वहरण्यासुररिपानेन नृद्वसंहस्य मोहप्रद्वतपादनमप्यसङ्गतम् । 'सववर्भतस्स्त्र्मेकं 

नारायणं कारणरूपं.. शोकमोहद्ववद्वनमुविं द्ववषंु्ण ध्यायन् । श्रीदवधद्वत' इद्वत 

द्ववष्णोमोहात्यन्तार्ावसै्यवावेदनाच्च । द्वकञ्च सवेऽद्वप लोकाः  नृद्वसंहेनोपदु्रता 

इते्यतदप्यसङ्गतम् । 'पररत्राणाय साधभनां द्ववनाशाय ि दुषृ्कताम् । 

धमवसंस्स्त्र्ापनार्ावय सम्भवाद्वम युगे युगे' इत्याद्वदिृत्या द्ववष्ण्ववताराणां 

साधुपररत्राणदुष्टद्वनग्रहाद्वदप्रयोजनसत्वावेदनाच्च । द्वकञ्च 'नृद्वसंहश्शररे्ण हतः ' 

इत्याप्यसङ्गतम् । नृद्वसंहतापनीये – 'एर् देहाने्त तमसः  परमं धाम प्रापु्नयात् । यत्र 

द्ववरजो नृद्वसंहो र्ासते तत्र उपासते । तत्सदृशा मुनयः ' इत्याद्वदना नृद्वसंहस्य 

परमपदावस्स्त्र्ाद्वयत्वावेदनात् । तपनीयोपक्रमे नृद्वसंहस्य 'केवलं 

ज्योद्वतरेकमनाद्यनन्तम्' इत्याद्वदनाऽनाद्यनन्तत्वावेदनाच्च । द्वकबहुना बहुपुराणेरु् 

नृद्वसंह एव शरर्हने्तत्यावेद्यते ॥ 

तर्ा द्वह पादे्म – ‘तौ युध्यमानौ ि द्विरं वेहेन बलवत्तमौ । न समं जग्मतुदेाववौ 

नृद्वसंहशरर्ाकृती ॥ ततः  कुद्ो महाकायो नृद्वसंहो र्ीमद्ववक्रमः  । सहस्रकरजानत्र 

तस्य गाते्र न्यवेशयत् ॥ पद्वततं र्ीममतु्यगं्र नृद्वसंहः  शररं् रुर्ा । जधान 

द्वनद्वशतैस्तीक्षणैः  नखैनवखवरायुधः  ॥ द्वनहते शररे् तक्तिन् रौदे्र मधुद्वनर्भदनम् । तुष्ण्टुवुः  

पुण्डरीकाकं्ष देवा देवर्वयस्तर्’ इद्वत ॥ 

वामनपुराणे – ‘द्वनकृत्य बाहुरुद्वशरा वज्रकल्पमुखैनवखैः  । मेरुपृषे्ठ नृद्वसंहेन 

शरर्श्चअर् सोऽपतत् ।‘ इद्वत ॥ 

कौमे – 'स िञ्िुपञ्चाननमष्टपादं पक्षियाढं्य धननीलगात्रम् । 

फुरन्महातीव्रसहस्रहसं्त सहस्रशसं्र शरर्स्वरूपम् ॥ करादादायप्रते्यकं मुखं 

िञ्िुपुटियम् । द्ववदायव ि नृद्वसंहसं्त द्वहरण्यकद्वशपंु यर्ा' इद्वत ॥ 



   

 

© Copyrights 2022-24 Achyuta Bhakti Deets   

 32 

आगे्नयपुराणे ित्वाररंशेऽध्याये – 'ततः  क्षणेन शरर्ो नादपभररत द्वदङ्मुखः  । 

अभ्याशमगमद्विष्णोव्यवनददै्भरवस्वनम् ॥ स तमभ्यागतं दृष्ण्वा नृद्वसंहः  शररं् रुर्ा । 

नखैद्वववदारयामास द्वहरण्यकद्वशपंु यर्ा' इद्वत ॥ 

द्वकञ्च ‘हररं हरन्तमनुयक्तन्त देवाः  । द्ववश्वसे्यशानं वृर्रं् मतीनाम्’ इद्वत शु्रतौ 

ईशानशक्तितस्य रुद्रस्य नृद्वसंहहतत्वमावेद्यते । द्ववश्वसे्यद्वत प्रर्मारे् र्ष्ठी । द्ववशे्वदेवाः  

ईशानं रुदं्र हरनं्त संहरनं्त हररं अनुयन्तीद्वत तचु्छत्यर्वद्ववज्ञानात् । न ि हररं हरनं्त 

ईशानं द्ववशे्वदेवा अनुयन्तीत्यियोऽक्तिद्वत वाच्यम् । ‘र्ब्ह्माणद्वमनं्द्र रुदं्र ि यमं 

वरुणमेव ि । द्वनहत्य हरते यिात्तिाद्ररररहोच्यते’ इद्वत िृत्या 

र्ब्हे्मशानाद्वदहनृ्तत्वसै्यव हररशिप्रवृद्वत्तद्वनद्वमत्तते्वन तादृशाियाङ्गीकारायोगात् ॥ न 

िैवं हरन्तद्वमत्यस्य िैयर्वम् । हररशिो न केवलं रूढः  द्वकनु्त 

यौद्वगकोऽपीत्यर्वज्ञापनेन तदवैय्यर्थ्योपपते्तः  । 

न ि द्वकञ्च ‘तसे्यन्द्रो वद्विरूपेण धनुज्यावमक्तच्छनत्स्वयम्’ इतु्यपक्रम्य ‘एतदु्रद्रस्य धनुः  

। रुद्रस्यते्वव धनुराद्व व्ः  द्वशर उक्तत्पपेर् । स प्रवर्ग्योऽर्वत्’ इद्वत तैद्वत्तरीयारण्यके 

द्ववषु्णपे्रररतनेने्द्रण रुद्रद्वशरचे्छदः  कृतः  इद्वत प्रद्वतपाद्यते । न िेन्द्रस्य रुद्रद्वशरः छेदः  

अनेकप्रमाणबाद्वधत इद्वत धनुद्वस्रद्वशरसम्बक्तन्धतया द्वनद्वदवश्यमानस्य रुद्रशिस्य 

प्रद्वसद्रुद्रान्ययक्षपरत्वमेवेद्वत सामगैरधीयमानत्वाद्वदद्वत वाच्यम् । 

पभवोिशु्रद्वतिृत्यनुसारेण रुद्रशिस्य प्रद्वसद्रुद्रपरत्वसै्यव न्याय्यत्वात् । 

प्रद्वसदे्न्द्रस्य रुद्रद्वशरचे्छदसामर्थ्यावर्ावेऽद्वप द्ववषु्णिक्रसहकारेण द्ववषु्णसहकारेण 

िेन्द्रस्य रुद्रद्वशरचे्छदसामर्थ्यवसम्भवात् । न िात्र प्रमाणार्ावः  । 'रद्वक्षतंु नैव शक्नोद्वर् 

स्वात्मानमद्वप शङ्कर । युदे् द्वकं जेष्यद्वस तं्व मां पभवववृतं्त मयोच्यते ॥ यदा 

मद्भिशक्रस्य यज्ञ्ध्धं्वसः  कृतिया । तदाहं ते द्वशरक्तित्वा तत्क्रतभ रद्वक्षतो मया ॥ 

ततो मां प्रार्वयामास मनोर्ीष्टाय पाववती । तदा वै मत्प्रसादेन प्राणान् लेरे् र्वान् 

द्वशव' इद्वत उत्तरकभ मवपुराणे पाववती ंपद्वत द्ववषु्णप्रशंसारूपेण द्वशवविनेन उपबृम्हणात् 

। 

अते्रदं द्वकलोपाख्यानम् – क्वद्वित्कले्प क्वद्विद्वदन्द्रो नारायणपरायणः  सववदेवान् पररर्भय 

नारायणमेवोद्वद्दश्य यजं्ञ कतुवसुपिक्रमे । तदनन्तरं सवे देवाः  इन्द्रयज्ञद्ववघ्नकरणाय 

रुदं्र पे्रर्यामासुः  । ततो रुद्रो इन्द्रयज्ञद्ववघ्नकरणाय प्रवृते्त इने्द्रण िाररतो नारायणः  

यज्ञद्ववघ्नकतुवः  रुद्रस्य द्वशरः  िके्रण द्विचे्छद । तदनन्तरं पाववतीस्तोते्रण 

द्वशवमुज्जीवयामासेद्वत । इदं ि मत्स्यपुराणे नारद्वसंहपुराणे िावलोकनीयद्वमद्वत 

नृद्वसंहद्ववजय एव प्रामाद्वणकः  । न तु शरर्द्ववजय इद्वत द्वसद्म् ॥ ८ ॥ 
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8. Moving on to the allegation of Narasimha being slain by Sharabha, there: 

वहरण्यासुररतपानेन उन्मते्तन नृवसांहेन िोकेषु उपदु्रतेषु सतु्स देवाः  तवन्नयमनाय वशवां 

प्रार्थयामासुः  । 

ततः  वशवपे्रररतो वीरभद्रश्शरभो भभत्वा नृवसांहपादौ गृहीत्वा भ्रामयामास ॥ 

ततो नृवसांहस्ताद्रतवनगथमनेन प्रकृवतवशमापन्नः  वीरभद्रां  तुिाव । 

वीरभद्रोऽवप कदापे्यवांववधां कृत्यां मा कुववथवत ववषु्णां वनयम्य वशवास्मन्तकां  प्राप ॥ 

“Due to Nrsimha Deva driking Hiranyaasura’s (Hiranyakashipu) blood, and 

creating havoc in the various lokas, the Devas prayed to Shiva. Therefore, 

ordered by Shiva, Veerabhadra assumed the form of a Sharabha, seized 

Nrsimha by His feet and swirled Him. Therefore, due to Nrsimha vomitting the 

blood, He regained His composure and pleased Veerabhadra. Veerabhadra, 

having controlled Vishnu, returned to Shiva,” thus, is declared in the Skanda 

Puraana. But, in the Shiva Puraana: 

रुद्र एव शरभो भभत्वा नृवसांहां जघान । 

“Rudra, solely as Sharabha, killed Nrsimha,” thus, (is stated). 

Here, both the Shiva and Skanda Puraanas mutually contradict each other and 

as a result, one of them is false. Further, the narrative mentioning Narasimha 

drinking Hiranyaasura’s blood and being deluded is inconsistent with the 

statements of the Vedas, such as: 

सवथभभतस्सर्मेकां  नारायणां कारणरूपां.. शोकमोहवववनमुथतां ववषु्णां ध्यायन् । 

“The One Naaraayana, established in all entities, who is the cause of 

everything.. is Vishnu, who is free from delusions and pains, and is the object of 

meditation,” (Aatmabodha Upanishad) thus, it is known that there is no 

possibility of Vishnu being deluded. Further, the idea of Narasimha Deva being 

deluded due to consuming Hiranyaasura’s blood, holds no water, as: 

पररत्राणाय साधभनाां ववनाशाय च दुषृ्कताम् । 

धमथसांस्सर्ापनार्ाथय सम्भवावम युगे युगे ॥ 

(Shri Krshna said): “For the purpose of protecting the Saadhus, destroying the 

evil and establishing dharma, I appear, Yuga after Yuga,” (Bhagavat Geeta, 

Adhyaaya 4, Shloka 8) thus, it is known that protection of the Saadhus (bhaktas) 
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and destruction of evil beings is the purpose of Vishnu’s avataaras. Further, the 

claim that Nrsimha was slain by Sharabha, also holds no water, as the Nrsimha 

Taapaneeya Upanishad says: 

एष देहाने्त तमसः  परमां धाम प्रापु्नयात् । यत्र ववरजो नृवसांहो भासते तत्र उपासते । तत्सदृशा 

मुनयः ' इत्यावदना नृवसांह् परमपदावस्सर्ावयत्वावेदनात् । 

“At death, one (who propitiates Nrsimha Deva), attains the Highest abode, 

where Nrsimha Deva, free from defects, is clearly visible and worshiped. That, is 

visible to the Munis,” (Avyakta Upanishad, Khanda 7) thus, it is known that 

Narasimha Deva resides at the Supreme abode, Parama Padam. In another 

prakarana of the Taapaneeya Upanishad, it is said: 

केविां ज्योवतरेकमनाद्यनन्तम् । 

“He is solely devoid of a beginning or end,” (Avyakta Upanishad, Khanda 1) 

thus, it is known that Narasimha Deva has no beginning or end. What more? 

From multiple Puraanas, it is known that Narasimha Deva alone slayed 

Sharabha. So, in the Padma Puraana: 

तौ युध्यमानौ च वचरां  वेाहेान बिवत्तमौ । 

न समां जग्मतुदेाथवौ नृवसांहशरभाकृती ॥ 

ततः  कुद्धो महाकायो नृवसांहो भीमववक्रमः  । 

सहस्रकरजानत्र त् गाते्र न्यवेशयत् ॥ 

पवततां भीममतु्यग्रां नृवसांहः  शरभां रुषा । 

जधान वनवशतैस्तीक्षणैः  नखैनथखवरायुधः  ॥ 

वनहते शरभे तस्मिन् रौदे्र मधुवनषभदनम् । 

तुष्ट्टुवुः  पुण्डरीकाक्षां देवा देवषथयस्तर् ॥ 

“The two powerful Devas, Narasimha and Sharabha, who have no equal in the 

universe, fought a prolonged, fierce and violent battle. As a result of that 

altercation, the large bodied Narasimha, who possesses terrific valor that 

controls the asuras and prevents anything from going against His will, whose 

limbs appeared to have a thousand nails was angered. Being in that state of 

rage, Narasimha, who is terrible and extremely formidable towards adharmis 

bent on adharma, killed Sharabha using His sharp and fierce nails. Sharabha had 
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incited the wrath of Madhusudana and so, the lotus eyed One was appeased by 

the prayers of the Devas and Devarishis,” thus, is stated. 

वनकृत्य बाहुरुवशरा वज्रकिमुखैनथखैः  । 

मेरुपृषे्ठ नृवसांहेन शरभश्चअर् सोऽपतत् ॥ 

In the Vaamana Puraana, "Chopping off the many heads (of Sharabha), with His 

nails, that were equal to adamantine, Narasimha Deva who towered like the 

Meru mountain, also subdued Sharabha," thus (is stated). 

स चञ्ज्चुपिाननमिपादां  पक्षद्वयाढ्यां धननीिगात्रम् । 

सु्फरन्महातीव्रसहस्रहस्तां सहस्रशस्रां शरभस्वरूपम् ॥ 

करादादायप्रते्यकां  मुखां चञ्ज्चुपुटद्वयम् । 

ववदायथ च नृवसांहस्तां वहरण्यकवशपुां यर्ा ॥ 

In the Kurma Puraana, "The form of Sharabha had a beak, the head of a lion, 

with 8 feet and limbs which were dense black color. He was throbbing with the 

intensity (of anger), had bloodied hands, with a thousand weapons. Narasimha, 

acting mercilessly as in the case of Hiranyakasipu, tore apart with His hands, the 

beaks on every single one of Sharabha’s heads, at their folds," thus, (is stated). 

ततः  क्षणेन शरभो नादपभररत वदङ्मुखः  । 

अभ्याशमगमवद्वष्णोव्थनददै्भरवस्वनम् ॥ 

स तमभ्यागतां दृष्ट्वा नृवसांहः  शरभां रुषा । 

नखैववथदारयामास वहरण्यकवशपुां यर्ा ॥ 

In the Agni Puraana, "Thereupon, in a moment, the sound from Sharabha’s 

mouth intensified in all directions, approaching Vishnu, with a terrible roar. 

Narasimha, having seen that arrival of Sharabha and heard his roar, became 

furious and disposed (of Sharabha) with His nails, as He did in the case of 

Hiranyakashipu," thus, (is stated). Further, 

‘हररां  हरन्तमनुयस्मन्त देवाः  । ववश्व्ेशानां वृषभां मतीनाम्,’ (Taittireeya Aaranyaka, 

Prashna 3, Anuvaaka 15, Mantra 1; Prashna 10, Maha-Naaraayana Upanishad, 

Anuvaaka 41, Mantra 50) thus is a vaakya in the Shruti, sounding like Rudra 

subdued Narasimha. The word ‘vishvasya’ should be considered to be in 

prathama vibhakti (the first vibhakti of Sanskrit grammar, signifying the subject 
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of a sentence), instead of shashthi vibhakti (the sixth vibhakti, signifying 

possessions). “The ruler of the universe, who is Hari, who destroyed Rudra 

(Sharabha), is followed (by the Devas)” – thus is the meaning. And it does not 

intend to say the Devas of the universe follow Rudra, who destroyed Hari, 

since: 

ब्रह्माणवमन्द्रां  रुद्रां  च यमां वरुणमेव च । 

वनहत्य हरते यिात्तिाद्धररररहोच्यते ॥ 

“Being the destroyer of Brahmaa, Indra, Rudra, Yama and Varuna, He is solely 

known as Hari,” (Padma Puraana, Uttara Khanda, Adhyaaya 226, Shlokas 86-87) 

thus, is the statement of a Smrti, attributing the name Hari to Shri Vishnu, as He 

solely has the role of the destroyer of Brahmaa, Rudra and the other Devatas. 

Not only is the word ‘Hari’ rudhi (a whole word and not a combination of 

multiple words), but it can be considered yaugika (a word formed by 

combination of other words) too. 

And moreover, 

त्ेन्द्रो वविरूपेण धनुज्याथमस्मछनत्स्वयम् । 

“Indra, in the form of a worm, broke the chord of the bow,” (Taittireeya 

Aaranyaka, Prapaathaka 1, Anuvaaka 5, Mantra 3), thus, is stated (by a passage 

in the Taittireeya Aaranyaka), which later says: 

एतदु्रद्र् धनुः  । रुद्र्ते्वव धनुराव थ् ः  वशर उस्मत्पपेष । स प्रवर्ग्योऽभवत् । 

“This is Rudra’s bow. As it is Rudra’s, his head broke into pieces. He became the 

Pravargya Yajna,” (ibid. Mantra 5) thus is stated in the Taittireeya Aaranyaka, 

mentioning how Indra, being powered by Vishnu (his Antaryaami), broke the 

heads of Rudra. And due to the presence of numerous pramaanas, it cannot be 

supposed that the Rudra beheaded by the bow, refers to another Rudra and 

not the well known Rudra, as claimed by the reciters of the Saama Veda. As per 

the Shruti vaakya (Harim harantam..), it is known that it is the well known 

Rudra only who is referred to, by this vaakya. As Indra is not capable of doing 

this, it is established that it was only due to Shri Vishnu and His chakra, it was 

possible for Indra to severe the heads of Rudra. There are pramaanas to state 

this too. 
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रवक्षतुां नैव शक्नोवष स्वात्मानमवप शङ्कर । 

युदे्ध वकां  जेष्यवस त्वां माां पभवथवृत्तां मयोच्यते ॥ 

यदा मद्भतशक्र् यज्ञ्ध्ध्वांसः  कृतस्त्वया । 

तदाहां ते वशरस्मित्वा तत्क्रतभ रवक्षतो मया ॥ 

ततो माां प्रार्थयामास मनोभीिाय पावथती । 

तदा वै मत्प्रसादेन प्राणान् िेभे भवान् वशव ॥ 

“Shankara, you are not capable of protecting yourself. How will you win a fight 

against Me? I shall narrate an old incident. When you tried to interrupt a Yajna 

being performed by Shakra (Indra), I severed your head, protecting the Yajna. 

Then, Paarvati prayed to Me, and due to her desire, I revived you, as My 

benediction, O Shiva,” thus is stated in the Uttarabhaaga of the Kurma Puraana, 

by Paarvati Pati himself, recalling Shri Vishnu’s words, as an Upabrhmana (to 

the Taittireeya Aaraanyaka). 

Here, the background of this is — Once, in some Kalpa, Indra, meditating on 

Shri Naaraayana, without telling all the Devas, started a Yajna to propitiate 

Naaraayana. Later, the other Devas sent Rudra to obstruct Indra’s Yajna. Then, 

when Rudra proceeded to halt Indra’s Yajna, due to Indra remembering 

Naaraayana, Rudra’s heads were severed by (Vishnu’s) Chakra. Later, due to 

Paarvati Devi’s Stotra for Shri Vishnu, Shiva was restored to life. This has been 

stated in the Matsya Puraana and Narasimha Puraana. 

Therefore, it is proven that Narasimha Deva alone was victorious, but not 

Sharabha being victorious – Thus has been established. 

Explanation: It is popularly claimed by Shaivas that Sharabha killed Narasimha, 

after Narasimha killed Hiranyakashipu and continued to be livid, as said in the 

Shaiva Puraanas. However, the Vaishnava stance on this incident is not well 

known, and as explained by Shri Vijayeendra Teertharu, it was Narasimha Deva 

who killed Sharabha. Firstly, the Skanda and Shaiva Puraanas contradict each 

other on whether Narasimha was actually subdued by Veerabhadra or killed by 

Shiva. Secondly, the whole incident contradicts the Vedas, Aagamas and the 

higher Shaastras, which directly mention the Supremacy of Shri Vishnu and Him 

being Param Brahma. There is no possibility of Him being deluded or being 
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killed by anyone. The Padma Puraana even refers to Him as the conqueror of 

Veerabhadra: 

भािे दधार यो देवो नृवसांहो वीरभद्र वजत् द्वादशावदत्यवबांबावन सुतप्तावन प्रमाणतः  । 

“That Deva, Nrsimha, the conqueror of Veerabhadra, held the much heated 

orbs of twelve Suns, on His forehead.” 

—Padma Puraana, Uttara Khanda, Adhyaaya 174, Shlokas 85-86 

Further, the Vaishnava portions of the Puraanas also mention that Narasimha 

Deva killed Sharabha. The reason why the incident took place, as explained in 

bhaashyas and other granthas, is because the Devatas were afraid of 

Narasimha’s anger and wanted to pacify Him, due to which they asked Shiva to 

do so. Shiva was temporarily overcome by tamas, as in the case of almost all 

Devatas, just like the effect of asura-aavesha occurs in them (refer to the 

Chhaandogya Upanishad, Prapaathaka 1, Khanda 2). Thus, he attempted to 

attack Narasimha Deva, which failed, as no one can conquer Him, as He is 

Paramaatma. 

There is another praamana from the Varaaha Puraana: 

हनु्तम् अब्यागतम् रौद्रम् शरभम् नरकेसरी । 

नखैववथदारयामास वहरण्यकवशपुम् यर्ा ॥ 

“The Man-lion (Narasimha) killed the violent Sharabha who had approached 

Him (for battle), by lacerating Sharabha with His nails in a similar manner as in 

the case of Hiranyakashipu.” 

—Varaaha Puraana (Quoted in the Kuresha Vijaya; also in the 23rd chapter of 

the Shesha Samhita, a Pancharaatra Aagama) 

The opponents allege that the aforementioned quotations of Narasimha killing 

Sharabha, are not extant in the present day editions of the Puraanas, due to 

which they may deemed unreliable. However, this claim holds no water and has 

a lot of baadhakas (inconsistencies). One must be aware that Vijayeendra 

Teertharu mentioned these arguments during a debate with Lingaraajendra, 

with other mediators. There is no possiblity of false or unreliable pramaanas 

being quoted, as they would be immediately questioned and rejected by the 

opponents. Quoting unreliable pramaanas in granthas or debates was never an 
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option. On top of this, there are numerous such missing quotations from the 

works of even Shaivas, Smaartas and importantly, the opponents of 

Vijayeendra Teertharu, such as Appayya Deekshita. It is foolish to assume that 

the quotations of Aachaaryas can be false or unreliable. 

With an unbiased approach, one can notice that not just Vaishnavas, but even 

Smaartas quoted the same shlokas, in their works. Shri Bodhendra Sarasvati, a 

Smaarta, quoted the Varaaha Puraana reference, in Hari-Hara Advaita 

Bhushanam, though he attributed it to the Padma Puraana. He also quoted the 

Vaamana Puraana reference, as quoted by Shri Vijayeendra Teertharu. 

 

 

 

 

 

 

 

 

Another Smaarta, Shri Raamasubrahmanya Shaastri, quoted both these 

references, in his work ‘Vishnudveshakara Maha-Shaivamata Mardanam’, and 

also mentioned that it was quoted in the Kuresha Vijaya. 
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Obviously, they argue in accordance to Hari-Hara abheda, after quoting these 

shlokas, but their quotations show that these shlokas were well known and 

thus, there is no chance of them being unreliable. 

Not just this, but much before Shri Vijayeendra Teertharu, the 12th century 

Vaikhaanasa scholar, Shri Shrinivaasa Deekshita, mentioned that the incident of 

Narasimha killing Sharabha was also extant in the Narasimha Puraana, in his 

Paramaatmika Upanishad bhaashya: 

शरभरूपेण गतानाां ब्रह्मरुद्रादीनामवप नृवसांहरूवपणा सांहारावदकां  

नारवसांहपुराणावदष्ववगम्यते सप्तवत्रांशेऽध्याये 

He also quoted the Shruti vaakya stating ‘Harim  harantam..’ and explained how 

it refers to Narasimha Deva subduing Sharabha: 

‘हररꣳ हरन्तमनुयस्मन्त देवाः  । ववश्व्ेशानां वृषभां मतीनाम् । ब्रह्म सरूपमनु मेदमागात् ।‘ 

इत्यावदषु हररां  नृवसहां हरन्तां शरभरूपेण ईशानां रुद्रां  देवा अनुयास्मन्त गवतां कुवथस्मन्त । अतः  

सवथसांहारकारको रुद्र एवेवत चेत् तदसत् । 

“Hari, who destroyed (Sharabha), is followed by the Devas. He is the ruler of the 

universe and the all-mighty (Vrshabha). He approaches the Yajamaana, 

impelled by the mantra with an appropriate form,” (Taittireeya Aaranyaka, 

Prapaathaka 3, Anuvaaka 15, Mantra 1; Prapaathaka 10, Maha-Naaraayana 

Upanishad, Anuvaaka 41, Mantra 50) thus it is known that Hari, Narasimha, the 

destroyer of Rudra, Sharabha, is followed by the Devas, as their destination. 

Therefore, if it is supposed that Rudra is the cause of destruction of everything, 

it is incorrect. 

The Devata of this Sukta is Mrtyu, perfectly concurring with the fact that 

Narasimha is the controller (and Antaryaami) of Mrtyu, as stated in the 

Narasimha Taapaneeya Upanishad, showing that this mantra talks about 

Narasimha Deva destroying Sharabha and not vice versa. 

The present day editions of the Puraanas are incomplete and interpolated, with 

variations in different versions and manuscripts. Many are not even digitized or 

translated, due to which, there is no evidence to conclude that the quotations 

are absolutely missing from the Puraanas. It is foolish to assume that lack of 

their presence in the currently available versions proves their inauthenticity or 
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lack of reliability. Till the 15th century at least, it is known that quoting 

interpolations or unreliable pramaanas was never an option for scholars, as 

they were easily detectable and criticized, evident from the statements of 

Shripaada Madhvacharya and Shri Vedaanta Deshika. Hence, it would not be 

possible for reputed scholars to quote any vaakyas of questionable authenticity, 

let alone bogus ones, in their works, as the opponents would immediately call 

them out and reprimand them. Thus, the argument that the quotations of 

Vijayeendra Teertharu are unreliable, is weak and lacks basis. 

The fact that Narasimha slayed Sharabha is also sopported by a similar incident, 

where Shiva tries interrupting a Yajna being performed by Indra, leading Indra 

to overpower Shiva, through Vishnu, as Indra’s Antaryaami, beheading Shiva. 

This is mentioned in the Taittireeya Aaranyaka, as quoted by Vijayeendra 

Teertharu. This is suppoortedBt the fact that Vishnu is known as Hari, as He 

destroys all the Devatas, as said in the shloka from the Padma Puraana as well 

as pramaanas like these: 

ब्रह्माणवमन्द्रां च यमां रुद्रां  वरुण एव च । 

नगृह्य हरसे यिात्तिाद्धररररहोच्यसे ॥ 

(Prthivee said to Shri Varaaha): “Brahmaa, Indra, Yama, Rudra and Varuna are 

solely controlled by and attracted towards You, which is why You are known as 

'Hari'.” 

—Matsya Puraana, Adhyaaya 248, Shlokas 35-36 

हरवस प्रावणनो देव ततो हररररवत िृतः  । 

“You annihilate all living entities and therefore, are known as Hari.” 

—Harivamsha, Bhavishya Parva, Adhyaaya 88, Shloka 45 
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9. The Shivalinga of Raameshvaram 

रामिने्द्रण रावणवधजद्वनतर्ब्ह्महत्यापनुत्तये सेतौ द्वलङ्गप्रद्वतष्ठातत्पभजाद्वदकं कृतद्वमद्वत 

यदुिं तदद्वप 'न कमवणा वधवते नो कनीयान्’ । ‘स एर् सववर्भतान्तरात्माऽपहतपाप्मा 

द्वदव्यो देव एको नारायणः ' । 'न मां कमावद्वण द्वलम्पक्तन्त न मे कमवफले सृ्पहा' 

इत्याद्वदशु्रद्वतिृद्वतद्वर्नावरायणस्य पुण्यपापरूपकमवलेपार्ावप्रद्वतपादनात् तद्विरुद्म् । 

न ि रामिन्द्रो नारायणो न र्वद्वत द्वकन्त्त्वन्य एवेद्वत वाच्यम् । रामोपद्वनर्द्वद 

रामायणदौ ि रामिन्द्रस्य नारायणवतारत्वप्रद्वतपादनात् । वाल्मीद्वक प्रोिे 

सवववैद्वदकपररगृद्वहते रामायणे तादृशार्वस्य प्रद्वतपादनाच्च । 'अत्र पभवं महादेवः  

प्रसादमकरोन्मम' इद्वत वैदेही ंपद्वतप्रयाणे रावणवधात्पभववमेव 

महादेवप्रसादप्रद्वतपादनेन रावणवधजद्वनतर्ब्ह्महत्यापनुत्तये सेतौ द्वलङ्गप्रद्वतष्ठा 

तत्पभजाद्वदकं कृतद्वमत्यस्यार्वस्याप्रामाद्वणकत्वात् । यद्यद्वत द्वलङ्गपुराणे रामायणसंके्षपे 

– 'स कृत्वा वानरशतैर्' इत्याद्वदना सेतौ प्रद्वतष्ठा तत्पभजाद्वदकं कृतद्वमत्यावेद्यते । 

तर्ाद्वप तस्य तामसते्वन अनादरणीयत्वम् । न द्वह परर्ब्ह्मर्भतस्य रामिन्द्रस्य 

द्वलङ्गप्रद्वतष्ठा तत्पभजाद्वदनानानवािमवािवं्य द्वकद्वञ्चदक्तस्त । 

द्वपतृवाक्यपररपालनवद्मवसंस्स्त्र्ापनारं् तद्वदद्वत िेि । 'यत्र रुद्रािवनं र्िधारणं 

प्रोच्यते बुधैः  । तदर्ब्ह्मण्यद्ववर्यं द्ववप्राणां तु न कद्वहवद्वित्' इद्वत हारीतिृत्या 

द्वशवद्वलङ्गािवनस्य र्ब्ाह्मणान्प्रत्यधमवत्वावेदनाच्च । 'याने्यताद्वन देवत्राक्षत्राद्वण इन्द्रो 

वरुणस्सोमो रुद्रः  पजवन्यो यमो मृतु्यरीशान' इत्याद्वदशु्रद्वतद्वर्ः  रुद्रस्य क्षद्वत्रयत्वावेपनात् 

। 'यो वै स्वां देवतामद्वतयजेत' इत्याद्वदना सामान्यतः  

स्वानुरूपदेवतोपासनाद्ववधानाच्च ॥ 

द्वशवािवनं द्वशवद्वलङ्गािवनं ि क्षत्रधमव एवेद्वत िेद्भवेदेर्ा कल्पना । यद्यत्र 

प्रमाणान्तरद्ववरोधो न स्यात् । 'अहमप्यवतारेरु् त्वां ि रुद्र महाबल । तामसानां 

मोहनारं् पभजयाद्वम युगे युगे' इद्वत पाद्मपुराणे तारकर्ब्ह्मराजसंद्वहतायां द्ववषु्णना 

स्वावतारेरु् तामसमोहनारं् हे । द्वशव मयाद्वप त्वदिवनं द्वक्रयते इतु्यिते्वन तस्य 

क्षत्रधमवत्वावेदनाच्च । 'अन्यदेवं वरं देद्वह प्रद्वसदं् सववजनु्तपु । मत्यो र्भत्वा र्वानेव 

मम साधय केशव ॥ मां र्जस्व ि देवेश वरं मत्तो गृहाण ि। येनाहं सववर्भतानां 

ओऊज्यात्पभज्यतरोऽर्वम् ॥ देवकायोवतारेरु् मानुर्त्वमुपोद्वयवान् । 

त्वामेवाराधद्वयष्याद्वम मम तं्व वरदो र्व ॥' इत्याद्वदना वाराहे रुद्रगीतायां कभ मवपुराणे 

ि द्वशवस्य द्ववष्ण्वच्यवनीयतया वरलित्वावेदनेन तस्य ि कृष्णाआवताराद्वदरु् 

अजुवनादेस्सारध्याद्वदकरणवत् आद्वश्रतसौलभ्यप्रदशवनार्वते्वन पग्त्त्वाद्ववघद्वतत्वाच्च । 

ततश्च 'सेतुमधे्य महादेवमीशानं कृद्वत्तवाससम् । स्स्त्र्ापयामास द्वलङ्ग तत् पभजयामास 
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राघवः  । तस्य देवो महादेवः  स्स्त्र्ावगिरमुत्तमम्' इत्याद्वद 

कभ मवपुराणप्रद्वतपिद्वलङ्गप्रद्वतष्ठातत्पभजाद्वदकं द्वशववरप्रार्वनाद्वनद्वमत्तमेवेद्वत न तावता 

द्वशवापेक्षया द्ववष्णोरपकर्वद्वसक्तद्ः  । द्ववश्वाद्वमत्रर्ारिाजागस्त्यदीनां नमस्कारवते्तभ्यो 

वरप्राप्त्याद्वदवच्च रामावतारे द्वशवद्वलङ्गािवनस्याद्वप द्ववष्णोः  

शु्रद्वतिृत्याद्वदद्वसद्परर्ब्ह्मत्वपरमस्वातन्त्त्र्याद्ववधाद्वतत्वाद्वदद्वत ॥ ९ ॥ श्रीः  ॥ 

9. Shri Raamachandra established and worshiped a linga at the bridge, due to 

the Brahma Hatya dosha occurring from the killing of Raavana – thus is alleged 

(by the opponent), but: 

न कमथणा वधथते नो कनीयान् । 

“(The glory of Brahman) neither increases nor decreases through karma.” 

(Shatapatha Braahmana, Kaanda 14, Adhyaaya 7, Braahmana 2, Mantra 

28/Brhadaaranyaka Upanishad, Adhyaaya 4, Braahmana 4, Mantra 23) 

स एष सवथभभतान्तरात्माऽपहतपाप्मा वदव्ो देव एको नारायणः  । 

“He is the Antaraatma of all entities and the destroyer of paapa karma, the 

Divine Deva, the One Naaraayana.” (Subaala Upanishad, Khanda 7) 

न माां कमाथवण विम्पस्मन्त न मे कमथफिे सृ्पहा । 

(Shri Krshna said): “Karmas do not defile Me, nor do I desire the results of 

karmas,” (Bhagavat Geeta, Adhyaaya 4, Shloka 14) thus from these statements 

of the Shruti and Smrtis, it is inferred that Shri Naaraayana is immune to punya 

karmas and paapa karmas, which is contradicted (by the allegation of the 

Purvapakshin). And it is not true to assume that Shri Raama and Shri 

Naaraayana are different Personalities. From the Raamopanishad and 

Raamaayana, it is known that Raama is an avataara of Naaraayana. In the 

purely Vaidika Raamaayana composed by Rshi Vaalmeeki, the same has been 

stated. 

अत्र पभवं महादेवः  प्रसादमकरोन्मम । 

(Shri Raama said): “Here, formerly, MahaaDeva blessed Me,” (Vaalmiki 

Raamaayana, Yuddha Kaanda, Sarga 123/126, Shloka 19) thus it is known that 

Vaidehipati (Raama) worshiped MahaaDeva, before killing Raavana, disproving 
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the notion of Raama establishing a linga and worshiping Shiva to get rid of a 

Brahma hatya dosha due to killing Raavana. 

But in the narration of the Raamayana in the Linga Puraana, “He did so with a 

hundred Vaanaras,” thus is known about the establishment of the linga, on the 

bridge. Due to it being taamasa, the straightforward meaning is unacceptable. 

Further, establishing a linga and worshiping it would yield no benefit for Shri 

Raama, as He is Para Brahman. It would also not have the purpose of 

establishing Dharma, such as following His father’s words, since: 

यत्र रुद्राचथनां भिधारणां प्रोच्यते बुधैः  । 

तदब्रह्मण्यववषयां ववप्राणाां तु न कवहथवचत् ॥ 

“There, Rudraarchana and wearing of bhasma are considered not to be the 

subject of non-Braahmanas by the intelligent ones, and thus, should never be 

done (by them),” thus from this stateemnt of the Haarita Smrti, it is known that 

Shiva-lingaarchana is the duty of Braahmanas. 

याने्यतावन देवत्राक्षत्रावण इन्द्रो वरुणस्सोमो रुद्रः  पजथन्यो यमो मृतु्यरीशान । 

“These are the Devas who are Kshatriyas – Indra, Varuna, Soma, Rudra, 

Parjanya, Yama, Mrtyu and Eeshaana,” thus the fact that Rudra is a Kshatriya 

(one of the presiding Devatas of the Kshatriya varna, as Devatas do not possess 

any varna) is known from this vaakya of the Shruti. 

यो वै स्वाां देवतामवतयजेत । 

“One should worship a Devata as per one’s own nature,” thus, from such 

statements, it is understood that one must propitiate one’s Devata, as 

described. 

The notion that archana of Shiva and Shivalingas is the Dharma of Kshatriyas, is 

solely a misconception and wouldn’t have been, if it were not contradicted by 

Shaastra pramaanas. 

अहमप्यवतारेषु त्वाां च रुद्र महाबि । 

तामसानाां मोहनारं् पभजयावम युगे युगे ॥ 

“I shall worship you during my avataaras, Yuga after Yuga, O mighty Rudra, for 

the purpose of deluding the Taamasic beings,” (Padma Puraana, Uttara Khanda, 



   

 

© Copyrights 2022-24 Achyuta Bhakti Deets   

 45 

Adhyaaya 235, Shloka 35) thus is stated in the Taaraka-Brahmaraaja Samhita of 

the Padma Puraana, where Shri Vishnu states that he would do so, during His 

own avataaras, for the purpose of deluding taamasic beings. Shiva himself says 

the following for that worship, from which (Raama’s) Kshatra dharma not being 

contradicted, is known: 

अन्यदेवां वरां  देवह प्रवसद्धां  सवथजनु्तपु । 

मत्यो भभत्वा भवानेव मम साधय केशव ॥ 

माां भजस्व च देवेश वरां  मत्तो गृहाण च। 

येनाहां सवथभभतानाां ओऊज्यात्पभज्यतरोऽभवम् ॥ 

देवकायोवतारेषु मानुषत्वमुपोवयवान् । 

त्वामेवाराधवयष्यावम मम त्वां वरदो भव ॥ 

(Shri Umaapati said): “Give me this boon, O Deva, so I become eminent among 

all beings. By incarnating on Earth, O Keshava, worship me and get boons from 

me. From this, I will become worship-worthy to all the Devas.” Shri Vishnu said, 

“For the sake of the Devas, I shall assume avataaras, assuming the form of a 

human being. I will worship you solely, by which you shall become ‘Varada’, the 

bestower of boons,” (Varaaha Puraana, Adhyaaya 73, Rudra Geeta, Shlokas 42-

44) thus is stated in the Rudra Geeta of the Varaaha Puraana, as well as the 

Kurma Puraana, showing Shiva’s receipt of a boon to be worshiped by Vishnu, 

and just like during His Krshna avataara, He became the charioteer of Arjuna, 

showing the ease of His bhaktas attaining Him, so is the case here. And 

therefore, 

सेतुमधे्य महादेवमीशानां कृवत्तवाससम् । 

स्सर्ापयामास विि तत् पभजयामास राघवः  । 

त् देवो महादेवः  स्सर्ावगिरमुत्तमम् ॥ 

“On the middle of the bridge, MahaaDeva, Eeshaana, clad in (elephant) skin, 

was established as a linga that was worshiped by Raaghava,” thus it is proven 

from this statement of the Kurma Puraana, that the establishment and the 

worship of the Linga, was for the fulfilment of Shiva’s boon, and it does not 

cancel Vishnu’s Supremacy. Just as He made obeisances to Vishvaamitra Rshi, 

Bhaaradvaaja Rshi, Agastya Rshi and the others, during His Raama avataara, He 
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fulfilled the boon (of Shiva), by worshiping a Shiva linga, which does not alter 

Shri Vishnu’s Supremacy and the fact that He is Para Brahman and an 

Independent Being, established by the Shrutis, Smrtis and other Shaastras. 

Shreehi. 

Explanation: It is claimed by many Shaivas that Shri Raama incurred the paapa 

karma of Brahma-hatya, the paapa karma incurred for killing a Braahmana, as 

He slayed Raavana. However, this is incorrect on many levels, as firstly, Shri 

Raama is an avataara of Shri Naaraayana, who is Para Brahman and therefore, 

free from the effects of all karmas, as said in the quoted pramaanas. 

वनष्किो वनरञ्जनो वनववथकिो वनराख्यातः  शुद्धो देव एकोा॑ नाराय॒णः  । न वद्॒वतीयो᳚ऽस्मस्॒त 

कवश्चा॑त् । 

“The Stainless, Sinless, Changeless, Unnameable and Pure Deva is the One 

Naaraayana. There is none who is a second.” 

—Naaraayana Upanishad, Khanda 2 

Further, Raavana was an extremely heinous raakshasa and had absolutely no 

qualifications of a Braahmana, which makes the idea of Raama incurring 

Brahma-hatya dosha absurd and unreasonable. Raavana was simply born to a 

Braahmana father, but had absolutely no qualifications of a Braahmana. A Dvija 

must practice Brahmacharya, have absolute control over his senses, be on the 

path of dharma and be devoted to Bhagavaan. However, Raavana was a rapist 

and lustful asura who had lusted over Vedaavati and raped many women, 

including Nalakuvara’s fiancee, Rambha, due to which he was cursed to die if he 

did so ever again. 

From this, it is understood that the idea of Raavana being a Braahmana is 

totally untrue and implausible. Moreover, Shiva himself praises Shri Raama for 

killing Raavana. 

पुष्कराक्ष महाबाहो महावक्ष परन्तप । 

वदष्ट्याकृतवमदांकमथत्वयाधमथभृताांवर ॥  

वदष्ट्यासवथ्िोक्प्रवृद्धांदारुणांतमः  । 

अपावृत्तांत्वयासङ्खे्यरामरावणजांभयम् ॥ 
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"O Lotus-eyed, Mighty-armed and Broadchested One, the subduer of enemies, 

You have fortunately performed this deed. The immense dread and fear of all, 

caused by the cruel Raavana, has been fortunately reversed by You, in the war, 

O Raama." 

—Vaalmiki Raamaayana, Yuddha Kaanda, Sarga 119/122, Shlokas 2-3 

When Shri Rudra himself praises Shri Raama for killing Raavana, it makes no 

sense for Shri Raama to worship him, just to nullify an alleged sin caused by it! 

Shri Raama, though being Para Brahman Himself, actually worshiped Shiva 

before the war only to fulfil Shri Shiva’s boon of being worshiped by Shri 

Vishnu. Therefore, the idea of Raama incurring Brahma-hatya dosha and 

worshiping Shiva to get rid of it, is incorrect. 

Now, the actual reason why Shri Raama worshiped Shri Rudra Deva is simply 

because Shri Raama is Paramaatma and therefore, worships Himself, through 

other Devatas, as He exists in their hearts, as their Antaryaamin. The Rudra 

Geeta already clarifies why Shri Vishnu worshiped Shri Shiva and other Devatas, 

during His avataaras. Ultimately, Shri Vishnu worships Himself, even through 

other Devatas, as He Himself is Paramaatma and there is absolutely no need for 

Him to worship anyone. From the Bhaagavata Puraana, it is known Shri Krshna 

would always meditate upon Himself, as He is Param Brahma. 

ब्राहे्म मुहूतथ उत्थाय वायुथपसृ्पश्य माधव: । 

दध्यौ प्रसन्नकरण आत्मानां तमस: परम् ॥ ४ ॥ 

एकां  स्वयांज्योवतरनन्यमव्यांस्वसांस्सर्या वनत्यवनरस्तकल्मषम् । 

ब्रह्माख्यम्ोद्भवनाशहेतुवभ:स्वशस्मतवभिथवक्षतभाववनवृथवतम् ॥ ५ ॥ 

“Rising during the braahma-muhurta period and touching water, Maadhava, 

with a clear mind, would meditate upon Himself, the one self-luminous and 

infallible Brahman, without a second, who by His very nature, dispels 

contamination and through His own energies, which cause the creation and 

destruction of this universe, manifests His own blissful existence.” 

—Bhaagavata Puraana, Skandha 10, Adhyaaya 70, Shloka 4 

In the Mahaabhaarata too, Shri Krshna clarifies why He worships Shiva: 
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नारायणात्मको जे्ञयः  पाण्डवेय युगेयुगे । 

तस्मिस्मि पभज्यमाने वै देवदेवे महेश्वरे ॥ 

अहमात्मा वह िोकानाां ववशे्वषाां पाणु्डनन्दन ॥ 

(Shri Krshna said): “O Arjuna, know that in every yuga, Rudra has Naaraayana as 

his Aatma. It is the Prabhu, the Naaraayana in Maheshvara, who is actually 

worshiped while worshiping Maheshvara, O Paartha. O son of Paandu, I am 

indeed the Aatma of the universe and the lokas.” 

—Mahaabhaarata, Shaanti Parva, Adhyaaya 350, Shlokas 22-23 (var. Adhyaaya 

328, Shlokas 19-20) 

न वह मे केनवचदे्दयो वरः  पाण्डवनन्दन । 

इवत सांवचन्त्य मनसा पुराणां रुद्रमीश्वरम् ॥ 

पुत्रार्थमारावधतवानहमात्मानमात्मना । 

“There is indeed none who can grant Me boons, O son of Paandu. Thus, 

considering this, I mentally worship Rudra, Eeshvara, for the purpose of 

obtaining progeny, as My own Aatma (Sankarshana’s amsha, who resides in the 

heart of Rudra).” 

—Ibid. Shlokas 28-29 (var. Adhyaaya 328, Shloka 25) 

As per the Pancharaatra Aagamas, there are four Vyuha forms of Shri Vishnu – 

VaasuDeva, Sankarshana, Pradyumna and Aniruddha. Shri Shiva is a vibhuti 

(expansion) of Shri Vishnu’s Sankarshana rupa and therefore, Sankarshana, who 

is also the possessor of the form of Nrsimha, is Shiva’s Antaryaami, who resides 

in his heart, next to his Aatma. The following pramaanas make all this clear. 

सन्कषथणो नृवसांहेन अन्तयाथवम वशव्तु । 

“Sankarshana, as Nrsimha, is the Antaryaami (indweller) of Shiva.” 

—Prakaasha Samhita 

सङ्कषथणसांज्ञामात्मसमावधरूपेण सवन्नधापै्यतदवभगृणन् भव उपधाववत ॥ १६ ॥ 

“Shri Shiva is aware that Sankarshana is his own cause and therefore, meditates 

upon Him, in samaadhi.” 

—Bhaagavata Puraana, Skandha 5, Adhyaaya 17, Shloka 16 



   

 

© Copyrights 2022-24 Achyuta Bhakti Deets   

 49 

त्वामृते कमिाकाांत नान्यवन्नवाथणकारणम् । 

अांतयाथवमन्प्रभो मे त्वां त्वाां ववना ववग्रहः  कुतः  ॥ ४९ ॥ 

(Shri Shiva said): "Excepting you, O Kamalaakaanta, there is no other cause of 

bliss and liberation. O Prabhu, you are my Antaryaami. Without you, how can a 

body exist?" 

—Skanda Puraana, Vaishnava Khanda, Purushottamakshetra Maahaatmya, 

Adhyaaya 4, Shloka 49 

सङ्कषथणात्मको रुद्रो वनष्क्रम्यावत्त जगरियम् ॥ १९ ॥ 

"Rudra, with the Aatma of Sankarshana, destroys the three realms." 

—Vishnu Puraana, Amsha 2, Adhyaaya 5, Shloka 19 

सम्भक्ष्य सवथभभतावन देवादीन्यववशेषतः  । 

नृत्यत्यने्त च यद्रभपां तिै रुद्रात्मने नमः  ॥ २६ ॥ 

“One who dances delightfully after devouring all entities, the Devas and the 

rest, without differentiation, in that form – salutations to Him, the Aatma of 

Rudra.” 

—Vishnu Puraana, Amsha 3, Adhyaaya 17, Shloka 26 

सृष्ट्यरं् तु पुरा ब्रह्मा चके्र हे्यतदनुत्तमम् । 

मद्व्रत् प्रभावेन वनवमथतां सचराचरम् ॥ १५ ॥ 

ईश्वरेण व्रतां चीणं वधारं् वत्रपुर्च । 

व्रत्ा्प्रभावेन वत्रपुरसु्त वनपावततः  ॥ १६ ॥ 

(Shri Narasimha Deva said): "Formerly, Brahmaa Deva observed this excellent 

vrata (of Narasimha Deva) for the purpose of creation. Due to the power of My 

vrata, he created the mobile and the immobile. Shiva observed this vow for 

killing Tripura. Due to the power of this vrata, Tripura was knocked down." 

—Padma Puraana, Uttara Khanda, Adhyaaya 174, Shlokas 15-16 

Hence, Shri Vishnu is not subordinate to anyone, but worships the Devatas like 

Shiva, as a blessing for them and to ultimately worship His own aavesha, who 

resides in them. Thus, it is stated in the Mahaabhaarata Taatparya Nirnaya: 
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क्ववचस्मछवां क्ववचदृषीन् क्ववचदे्दवान् क्ववचन्नरान् । 

नमत्यचथयवत स्तौवत वरानर्थयतेऽवपच ॥ १२७ ॥ 

वििां  प्रवतष्ठापयवत वृणोत्यसुरतो वरान् । 

सवेश्वरः  स्वतन्त्रोऽवप सवथशस्मतश्च सवथदा । 

सवथज्ञोऽवप ववमोहाय जनानाां पुरुषोत्तमः  ॥ १२८ ॥ 

“Shri Vishnu sometimes worships Shri Shiva; Sometimes He worships Rishis; 

Sometimes He worships Devatas; Sometimes He worships humans; He bows to 

them and praises them; He asks boons from them; He establishes Lingas; He 

asks boons from Asuras; He, who is eternally Sarveshvara, Independent, 

infinitely capable, infinitely knowledgeable and Purushottama, does so to 

delude (certain taamasika) people.” 

—Mahaabhaarata Taatparya Nirnaya, Adhyaaya 2, Shlokas 133-134 (var. 

Shlokas 127-128) 
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10. Krshna worshiping Shiva for Progeny 

एवं कृष्णस्य कैलासयात्रायां द्वशववरप्रदानेन पुत्रप्राप्त्याद्वदकमद्वप समर्वनीयमेवेद्वत न 

कद्वश्चद्विरोधः  । तत्र द्वह हररवंशे कैलासयात्रायां पराद्वर्मतद्वशवविनैः  कृष्णस्य 

सवविात्परत्वस्य द्वशवस्य कृष्णोपासकत्वस्य िावेदनेन न कृष्णस्य 

पुत्रप्राप्त्याद्वदकमद्वप द्वशववरप्रसादेनेद्वत तपश्चयावद्वदकं नटनमात्रम् । तत्र द्वह – ‘ततो 

वृर्ध्वजो देवश्शभली साक्षादुमापद्वतः  । करं करेण संसृ्पश्य द्ववष्णोश्चक्रधरस्य द्वह । 

प्रोवाि र्गवान् रुद्रः  केशवं गरुडध्वजम् । शृ्रवतां सवव देवानां मुनीनां 

र्ाद्ववतात्मनाम् । द्वकद्वमदं देवदेवेश िक्रपाणे जनादवन । तपश्चयाव द्वकमरं् ते प्रार्वना 

तव का द्ववर्ो । स्वयं द्ववषु्णर्ववाद्वित्यः  तपसा वा त्वया हरे । त्वत्तस्समर्वद्विशं्व त्वद्वय 

सवं प्रलीयते । मद्रतं्व सववगो देवत्वमेवाहं जनादवन । आवयोरन्तरं नाक्तस्त 

शिैररै्जवगत्पते । नामाद्वन तव गोद्ववन्द याद्वन लोके महाक्तन्त ि । ताने्यव मम नामाद्वन 

नात्र कायाव द्वविारणा । त्वदुपासा जगिार् सेावासु्त मम गोपते । यश्च त्वां िेद्वष्ट देवेश 

स मां िेद्वष्ट न संशयः  न तदक्तस्त द्ववना देव यते्त द्ववरद्वहतं क्वद्वित् । यदासीद्यच्च वतेत 

यच्च र्ाद्वव जगत्पते । सवं तं्व देव देवेश द्ववना द्वकञ्चत्वया न द्वह ॥' इतं्थ ताद्वन 

विनाद्वन प्रद्वसद्ाने्यव । यद्यद्वप 'आवयोरन्तरं नाक्तस्त शिैरर्वजवगत्पते' इत्याद्वदना 

द्वशवकेशवतोरे्दो नास्तीत्यावेद्यते । तर्ाद्वप 'वसभनामक्ति पावकः  रुद्राणां ि र्वान्' 

इत्याद्वद पभवववाक्यानुसारेण 'सवं तं्व देवदेवेश' इतु्यत्तरवाक्यानुसारेण ि 

तदरे्दवणवनद्वमद्वत न कद्वश्चद्विरोधः  । अरे्दस्य परैरनभु्यपगमाच्च । 'अहं त्वम्' इत्यत्र 

अहंशिस्य अहङ्कारतत्वपरत्वाभु्यपगमाचे्चद्वत ॥ १० ॥ श्रीः  ॥ 

10. Shri Krshna, during His trip to Kailaasa, obtaining progeny as a benediction 

of Shri Shiva, is certainly justifiable and contradicts nothing. Indeed there, in the 

Harivamsha, during (Krshna’s) trip to Kailaasa, from Shiva’s words, who himself 

is a worshiper of Krshna, it is understood that the tapas of Krshna, who is 

Higher than all, for obtaining children, is just a drama. There indeed, 

ततो वृषध्वजो देवश्शभिी साक्षादुमापवतः  । 

करां  करेण सांसृ्पश्य ववष्णोश्चक्रधर् वह । 

प्रोवाच भगवान् रुद्रः  केशवां गरुडध्वजम् । 

शृ्रण्वताां सवथ देवानाां मुनीनाां भाववतात्मनाम् । 

वकवमदां  देवदेवेश चक्रपाणे जनादथन । 

तपश्चयाथ वकमरं् ते प्रार्थना तव का ववभो । 

स्वयां ववषु्णभथवावन्नत्यः  तपसा वा त्वया हरे…. । 
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..त्वत्तस्समभववद्वश्वां त्ववय सवं प्रिीयते । 

मद्रत्वां सवथगो देवत्वमेवाहां जनादथन । 

आवयोरन्तरां  नास्मस्त शबै्दररै्जथगत्पते । 

नामावन तव गोववन्द यावन िोके महास्मन्त च । 

ताने्यव मम नामावन नात्र कायाथ ववचारणा । 

त्वदुपासा जगन्नार् सेावासु्त मम गोपते । 

यश्च त्वाां दे्ववि देवेश स माां दे्ववि न सांशयः  । 

न तदस्मस्त ववना देव यते्त ववरवहतां क्ववचत् । 

यदासीद्यच्च वतेत यच्च भावव जगत्पते । 

सवं त्वां देव देवेश ववना वकित्वया न वह ॥ 

Therefore, Vrshadhvaja, the Deva with a shula, Umaapati himself, touching the 

hands of Vishnu, Chakradhara, Bhagavaan Rudra spoke to Keshava, 

Garudadhvaja. All the Devas and Munis were listening. (Shiva said): “What is 

this, O Devadevesha, Chakrapaani, Janaardana? What is the purpose of Your 

Tapas and Your propitiation (of me), for You? You are Vishnu Himself, O Hari…. 

(Harivamsha, Bhavishya Parva, Adhyaaya 88, Shlokas 1-4) ..This universe, which 

appears from You, diminishes into You. You are present in every being and in 

me too, O Janaardana. There is no difference between us, in names and 

meanings, O Master of the universe. The names of Yours, O Govinda, in the 

Lokas, are mine too. One who propitiates You also does so to me. Worshiping 

You, O Jagannaatha, is service to me too. A hater who hates You hates me too, 

without a doubt. There exists nothing that is independent of You, O Deva. That 

which existed, that which exists and that which will exist, is due to You, O 

Jagatpati. You are everything, O Deva Devesha, without whom, there is 

nothing,” (Harivamsha, Bhavishya Parva, Adhyaaya 88, Shlokas 59-64) thus 

these words prove something else (and not the allegations of the opponent). 

Also, the words ‘आवयोरन्तरां  नास्मस्त शबै्दररै्जथगत्पते’ (Among us, no difference 

exists in names or meanings, O Jagatpati) (ibid. Shloka 60) appear to show that 

there is no difference between Keshava and Shiva. Therefore, “Among the 

Vasus, I am Paavaka (Agni) and among the Rudras, I am you,” (ibid. Shloka 55) 

thus in accordance to this previous statement, and “You are everything, O Deva 

Devesha,” (ibid. Shloka 64) thus in accordance to this next statement, the 

alleged non-difference shown here is not contradictory (to Siddhaanta). The 



   

 

© Copyrights 2022-24 Achyuta Bhakti Deets   

 53 

opposition (Shaivas) also does not accept non-difference (among Shiva and 

Vishnu). ‘अहां त्वम्,’ (I am You) (ibid. Shloka 60) thus here, the word Aham should 

be interpreted as per Ahankaara-Tattva (in other words, not as referring to 

Shiva himself, but because Shiva is a vibhuti of Vishnu’s Vyuha form 

Sankarshana, who is also his Antaryaami). Shreehi. 

Explanation: The explanation given in the previous section is applicable here 

too. More specifically, this pramaana perfectly concurs here: 

न वह मे केनवचदे्दयो वरः  पाण्डवनन्दन । 

इवत सांवचन्त्य मनसा पुराणां रुद्रमीश्वरम् ॥ 

पुत्रार्थमारावधतवानहमात्मानमात्मना । 

“There is indeed none who can grant Me boons, O son of Paandu. Thus, 

considering this, I mentally worship Rudra, Eeshvara, for the purpose of 

obtaining progeny, as My own Aatma (Sankarshana’s amsha, who resides in the 

heart of Rudra).” 

—Mahaabhaarata, Shaanti Parva, Adhyaaya 350, Shlokas 28-29 (var. Adhyaaya 

328, Shloka 25) 

Now, the mentioned portions of the Harivamsha and Mahaabhaarata appear to 

support the idea of Hari-Hara abheda, which is untrue, as pointed out by Shri 

Vijayeendra Teertharu. Here, the so-called non-difference between Shiva and 

Vishnu is only on the basis of the former being the Latter’s vibhuti, with the 

Latter as his Antaryaami. This should be interpreted on the same basis that 

jeevas are equated to Paramaatma in certain parts of the Shaastras, such as the 

vaakyas like ‘Aham Brahmaasmi’ and ‘Tat tvam asi’. However, it only refers to 

the aavesha of Paramaatma in us and doesn’t equate jeevas to Paramaatma, as 

shown by the following pramaana: 

य आत्मवन वतष्ठन् आत्मनोऽन्तरो यमात्मा न वेद य्ात्मा शरीरां  य आत्मानमन्तरो यमयवत 

स त आत्मान्तयाथम्यमृतः  । 

“The One who is established in the Aatma, discrete from the Aatma, whom the 

Aatma is unaware of, whose body is the Aatma and distinctly controls the 

Aatma from within – He is your Antaryaami and Immortal Ruler, know Him.” 

—Shatapatha Braahmana, Kaanda 14, Adhyaaya 6, Braahmana 7, Mantra 30 



   

 

© Copyrights 2022-24 Achyuta Bhakti Deets   

 54 

Even Shaivas do not accept the idea of Hari-Hara abheda and the direct 

interpretation of the Harivamsha shlokas would be unacceptable to the 

Purvapakshin too. Therefore, when Shiva says, “I am You” (Aham tvam), the 

word ‘Aham’ (I) refers to his Antaryaami, Sankarshana, and not his own Aatma. 
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11. The Kshetra of Kaashi 

यतु्त मोक्षप्रदस्य काशीके्षत्रस्य द्वशवके्षत्रत्वप्रद्वसदे्ः  द्वशवसै्यव मोक्षप्रदातृते्वन 

मुमुक्षभपास्यत्वद्वमद्वत । ति । तत्र द्वह ’जन्तोः  प्राणेर्भत्क्रममाणेरु् रुद्रस्तारकर्ब्ह्ममनं्त्र 

व्यािषे्ट । येनासावमृतीर्भत्वा मोक्षी र्वद्वत’ इद्वत जाबाद्वलशु्रतौ रामोपद्वनर्द्वद ि 

द्वशवस्य तारकर्ब्ह्ममन्त्रोपदेष्ण्टृत्वावेदनेन अद्ववमुिस्य काशीके्षत्रस्य द्वशवके्षत्रते्वऽद्वप 

मोक्षसाधनीर्भतज्ञानाद्ववर्यते्वन द्वशवस्य मुमुक्षभपास्यात्वायोगात् । 

तारकर्ब्ह्ममन्त्रप्रद्वतपाद्यसै्यव मुमुक्षभपास्यत्वप्रतीतेश्च तत्र द्वह – ‘श्रीराममनं्त्र काश्यां वै 

जजाप वृर्र्ध्वजः  । मिन्तरसहसै्रसु्त जपहोमािवनाद्वदद्वर्ः  । ततः  प्रसिो र्गवान् 

श्रीरामः  प्राह शङ्करम् । वृणीि यदर्ीषं्ट ते दास्याद्वम परमेश्वर ।' इद्वत । अर् 

‘सत्यानन्तद्विदात्मानं प्राह श्रीराममीश्वरः  । मद्वणकणे महाके्षते्र गङ्गारु्द्वव तटे पुनः  । 

द्वियने्त ये प्रर्ो देद्वह मुक्तिं नातो वरान्तरम्’ इद्वत । ‘स होवाि श्रीरामिन्द्रः  । के्षते्र 

त्वदीये देवेश यत्र कुत्राद्वप वा मृताः  । द्वक्रद्वमकीटादयोप्याशु मुिास्सनु्त न िान्यर्' 

इद्वत । ‘अद्ववमुिे तव के्षते्र सवेर्ां मुक्तिद्वसद्ये । अहं सद्विद्वहतस्तत्र 

द्वशलाद्वदप्रद्वतमाद्वदरु् । मुमुक्षोदवद्वक्षणे कणे यस्य कस्याद्वप वा स्वयम् । उपदेक्ष्यद्वस 

मन्मनं्त्र स मुिो र्द्ववता द्वशव' इद्वत द्वशवसै्यव तारकर्ब्ह्ममन्त्रोपदेष्ण्टत्वावेदनाच्च ॥ 

द्वकञ्च ‘देवतानां द्वहतार्ावय कुरुि विनं मम । तवापु्यज्जीवनोपायं कर्याद्वम सुरोत्तम 

॥ द्वनत्यजप्यमहोरातं्र मम नामसहस्रकम् । हृदये मां सदा ध्यायन् जपेन्मनं्तर 

सदाव्ययम् ॥ र्डक्षरं महामनं्त्र रघभणां कुलवधवनम् । जपन् सद्विद्वहतं देद्वव 

सदानन्दसुधापु्लतः  ॥ शुर्मात्यक्तन्तकं र्ब्ह्मन् दास्याद्वम सततं शुरे् । एतते्त 

सववमाख्यातं त्वया पृषं्ट शुर्ानने ॥ द्वकमन्यच्छर ोतुकामाद्वस त्वत्पद्वतं पररपृच्छ माम् ॥‘ 

इत्याद्युमाविनोपबंृहणानुसाराच्च । ‘रुद्रस्तारकर्ब्ह्ममनं्त्र व्यािष्ट' इत्यत्र 

तारकर्ब्ह्ममन्त्रश्च राममन्त्र एव । न तु प्रणवः  । यद्यद्वप अकारः  प्रर्माक्षरो र्वद्वत । 

उकारो द्वितीयाक्षरो र्वद्वत । मकारसृ्ततीयाक्षरो र्वद्वत मात्रा ितुर्ावक्षरो र्वद्वत 

द्ववन्त्दुः  पञ्चमाक्षरो र्वद्वत नादः  र्ष्ठाक्षरो र्वद्वत इद्वत प्रणवस्तारको र्वद्वत । तर्ाद्वप 

राममन्त्रसै्यव तारकर्ब्ह्ममन्त्रतं्व `तदेर्ा रामिन्द्रस्याप्यकाराद्यक्षरिृद्वतः  । 

अखणै्डकरसानन्दतारकर्ब्ह्मवािकः  ॥ रामायेद्वत स द्ववजे्ञयः  सदानन्दद्विदात्मकः  । 

नमः  पदं सुद्ववजे्ञयं पभणावननै्दकद्ववग्रहम् ॥' इद्वत िृद्वतः  ॥ 

यद्यद्वप प्रणवसै्यव तारकर्ब्ह्ममन्त्रतं्व श्रभयते तर्ाद्वप तारकरामर्ब्ह्ममन्त्राद्यक्षरवते्वन 

प्रणवस्याद्वप तारकत्वव्यमदेशः  । ‘त्वत्तो वा र्ब्ाह्मणो वाद्वप ये लर्ने्त र्डक्षरम् । 

जीवन्तो मन्त्रद्वसक्तदं् ि मुक्तिं ि प्रापु्नवक्तन्त ते ॥ मुमुक्षोदवद्वक्षणे कणे यस्य कस्याद्वप वा 
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स्वयम् । उपदेक्ष्यद्वस मन्मनं्त्र स मुिो र्द्ववता द्वशवे' इद्वत राममन्त्रसै्यव 

तारकर्ब्ह्ममन्त्रते्वन द्वशवोपदेष्ण्टत्वावेदनाच्च । न ि द्वशवस्य 

मोक्षसाधनीर्भतज्ञानद्ववर्यते्वन मुमुक्षभपास्यत्वार्ावे तत्र काशीके्षते्र मृतानां 

द्वशवसारूप्यप्रद्वतपादनमसङ्गतं स्याद्वदद्वत वाच्यम् । तत्र यद्यद्वप काशीके्षते्र मृतानां 

द्वशवसारूप्य प्रद्वतपादनं ितुमुवखाद्वदलोकप्राक्तिररव द्ववषु्णसायुज्यप्रािेरवान्तरफलते्व 

(नासङ्गत्यर्ावात्) ‘सायुज्यानां द्ववद्वशषे्ट िे मामकं वैष्णवं तर्ा । मां प्राप्य न द्वनवतवने्त 

द्ववषंु्ण वा शुर्लोिने' इद्वत र्ारतविनेन द्ववषु्णसारूप्यसायुज्याद्वदप्रािेररव 

द्वशवसारूप्यसायुज्याद्वदप्रािेरप्यपुनरागमनमावेद्यत इद्वत । तर्ाद्वप ‘र्ब्ह्मणस्सायुजं्य 

सलोकतामाप्नोद्वत । एतासामेव देवतानां सायुजं्य साद्वष्टवतां समानलोकतां याद्वत' इद्वत 

शु्रतौ परर्ब्ह्मसायुज्यप्रािेः  पभववमद्वप देवतान्तराद्वदसायुज्याद्वदप्राक्तिप्रद्वतपादनदशवनेन 

द्ववषु्णसायुज्यसारूप्यप्रािेः  पभववमद्वप द्वशवसारूप्यसायुज्याद्वदप्रािेरद्वप सम्भवात् ॥ 

न िात्र प्रमाणार्ावः  । ‘तत्र द्वह जन्तोः  प्राणेरु् उत्क्रममाणेरु् रुद्स्तारकर्ब्ह्ममनं्त्र 

व्यािषे्ट । येनासावमृतीर्भत्वा मोक्षी र्वद्वत' इद्वत जाबाद्वलशु्रतेरेवात्र प्रमाणत्वात् । 

तत्रामृतीर्भत्वा इत्यनेन पुनरावृद्वत्तशभनं्य द्वशवसारूप्यमद्वर्धीयते । मोक्षी र्वतीत्यनेन 

द्वशवसारूप्यसायुज्याद्वद लक्षणो मोक्षोऽद्वर्धीयते । अन्यर्ा अन्यतरवैयर्थ्यावपते्तः  । न 

ि द्वशवसारूप्यसायुज्याद्वदरूप एव मोक्षः  । द्ववषु्णसारूप्यसायुज्याद्वदप्राक्तिसु्त 

अवान्तरफलद्वमद्वत वैपरीतं्य द्वकं न स्यात्? इद्वत वाच्यम् । ‘यदा पश्यः  पश्यते रुक्मवणं 

कतावरमीशं पुरुरं् र्ब्ह्मयोद्वनम् । तदा द्वविानु्पण्यपापे द्ववधभय द्वनरञ्जनः  पुरुरं् 

साम्यमुपैद्वत’ । ‘इदं ज्ञानमुपाद्वश्रत्य मम साधम्यवमागताः  । सगेऽद्वप नोपजायने्त प्रलये 

न व्यर्क्तन्त ि ॥‘ इत्याद्वदशु्रद्वतिृद्वतद्वर्ः  द्ववषु्णप्रसादसाध्यसै्यव 

परमपुरुर्ार्वत्वावेदनाच्च । मुण्डकाद्वदशु्रद्वतगतपुरुर्शिस्य योगरूद्वढभ्यां ि 

नारायणासाधारणनामत्वाचे्चद्वत द्वदक् ॥ ११ ॥ 

11. “But that place, which grants moksha, Kashi, proven to be a place of Shiva, 

implies that Shiva alone is the granter of moksha and should be worshiped by 

the Mumukshus” — thus is the argument of the Purvapakshin. There indeed, 

जन्तोः  प्राणेषभत्क्रममाणेषु रुद्रस्तारकब्रह्ममन्त्रां व्ाचिे । येनासावमृतीभभत्वा मोक्षी भववत  

“This is the spot where, when the praanas depart from the living entity, Rudra 

imparts the (Taaraka) mantra to him by which, becoming immortal, one attains 

moksha,” (Jaabaala Upanishad, Mantra 1) thus (is stated) in the Jaabaala Shruti 

and Raama Upanishad, and Shiva’s ability to grant the Taara Brahman mantra is 

known. And in the Raama Upanishad, by knowing that Shiva is the giver of the 
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Taaraka-Brahma mantra’s upadesha, it is assumed that the aspirants of mukti 

reside at Kaashi, which is a Shiva-kshetra, and attain knowledge for achieving 

moksha from the fact that Shiva is to be worshiped by the Mumukshus. The 

mumukshus (are supposed to) do so solely because (of Shiva being) the granter 

of the Taaraka-Brahma mantra, as indeed there, 

श्रीराममन्त्रां काश्याां वै जजाप वृषभध्वजः  । 

मिन्तरसहसै्रसु्त जपहोमाचथनावदवभः  । 

ततः  प्रसन्नो भगवान् श्रीरामः  प्राह शङ्करम् । 

वृणीष्व यदभीिां ते दा्ावम परमेश्वर ॥ (similar to Raama Taapaneeya Upanishad) 

“The Shri Raama mantra indeed is chanted by Vrshabhadhvaja (Shiva), at 

Kaashi, since thousands of manvantaras, through japa, homas, tapas and 

others. Therefore, the appeased Bhagavaan Shri Raama instructed Shankara, I 

shall provide that which they desire, Parameshvara,” (Raama Taapaneeya 

Upanishad), thus (is stated). 

Then, 

सत्यानन्तवचदात्मानां प्राह श्रीराममीश्वरः  । 

मवणकणे महाके्षते्र गिाभुवव तटे पुनः  । 

वियने्त ये प्रभो देवह मुस्मतां नातो वरान्तरम् ॥ 

“Eeshvara instructed the True, Infinite, Conscious Aatma, Shri Raama: At the 

seashore of the great kshetra of Manikarna, give moksha to those who die, as a 

benediction,” thus (is stated). 

स होवाच श्रीरामचन्द्रः  । 

के्षते्र त्वदीये देवेश यत्र कुत्रावप वा मृताः  । 

वक्रवमकीटादयोप्याशु मुतास्सनु्त न चान्यर् ॥ 

He, Shri Raamachandra, said: “In this place of yours, O Devesha, where those 

who die, including insects and animals, shall be muktas and not otherwise,” 

thus (is stated). 

अववमुते तव के्षते्र सवेषाां मुस्मतवसद्धये । 

अहां सवन्नवहतस्तत्र वशिावदप्रवतमावदषु । 
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मुमुक्षोदथ वक्षणे कणे य् क्ावप वा स्वयम् । 

उपदेक्ष्यवस मन्मन्त्रां स मुतो भववता वशव ॥ 

“There shall be the achievement of mukti in all those at your kshetra. There, 

nearby, I shall be at the sculptures of shila. In the right ear of those 

Mumukshus, give them the upadesha of My mantra (and by that), they become 

muktas, O Shiva,” thus, from this, the fact about Shiva being the granter of the 

Taaraka-Brahma mantra is known. Moreover, 

देवतानाां वहतार्ाथय कुरुष्व वचनां मम । 

तवापु्यज्जीवनोपायां कर्यावम सुरोत्तम ॥ 

वनत्यजप्यमहोरात्रां मम नामसहस्रकम् । 

हृदये माां सदा ध्यायन् जपेन्मन्त्रां सदाव्यम् ॥ 

षडक्षरां  महामन्त्रां रघभणाां कुिवधथनम् । 

जपन् सवन्नवहतां देवव सदानन्दसुधालुुततः  ॥ 

शुभमात्यस्मन्तकां  ब्रह्मन् दा्ावम सततां शुभे । 

एतते्त सवथमाख्यातां त्वया पृिां शुभानने ॥ 

वकमन्यछर ोतुकामावस त्वत्पवतां पररपृछ माम् ॥ 

“For the benefit of the Devatas, I shall make this declaration.  I shall describe a 

method for even your revival, Surottama. Regularly perform japa of my 

thousand names, day and night. Always meditate upon me in (your) heart and 

perform japa of the eternally imperishable mantra. The Shadakshara (six-

lettered) Maha-mantra is the uplifter of the Raghus. Those who perform japa 

(of it) in proximity O Devi, shall always swim in the milk of aananda. I shall give 

extreme amounts of uninterrupted auspiciousness, O Brahman. This should be 

made known by you, to everyone who asks, O auspicious-looking one. What 

else would your husband desire to ask me?” thus (is said), according to an 

Upabrmhana, which is a declaration of Uma Devi. 

रुद्रस्तारकब्रह्ममन्त्रां व्ाचि – “Rudra explained the Taaraka-Brahman mantra,” 

thus, here the Taaraka Brahma mantra is the Raama mantra itself. But it is not 

the pranava (Om). But if the letter ‘A’ becomes the first letter, the letter ‘U’ 

becomes the second letter, the letter ‘Ma’ becomes the third, ‘maatra’ 

becomes the fourth letter, the vindu becomes the fifth letter and the naada 
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becomes the sixth letter – in this way, the pranava becomes the Taaraka. So, 

even the Raama mantra solely possesses the charateristics of the Taaraka-

Brahma mantra. 

तदेषा रामचन्द्र्ाप्यकाराद्यक्षरिृवतः  । 

अखणै्डकरसानन्दतारकब्रह्मवाचकः  ॥ 

रामायेवत स ववजे्ञयः  सदानन्दवचदात्मकः  । 

नमः  पदां  सुववजे्ञयां पभणाथननै्दकववग्रहम् ॥ 

“That is understood as the letter ‘A’ and the rest (of the mantra) of Shri 

Raamachandra. (It is) indivisible, only one, blissful and said to be the Taara-

Brahma. It is known to be for Raama, with the Aatma of Sat, bliss (aananda) and 

consciousness (chit). The word ‘namaha’ (salutations) is well known to be the 

form of complete aananda,” thus (is stated by) a Smrti. It is heard that even 

that which is the characteristic of the Taaraka-Brahma mantra is solely of the 

Pranava. Even so, by the qualities of the letters of the Taaraka-Brahma mantra, 

the Pranava’s quality of being the Taaraka-Brahma mantra is also unbroken.  

त्वत्तो वा ब्राह्मणो वावप ये िभने्त षडक्षरम् । 

जीवन्तो मन्त्रवसस्मद्धां  च मुस्मतां च प्रापु्नवस्मन्त ते ॥ 

मुमुक्षोदथ वक्षणे कणे य् क्ावप वा स्वयम् । 

उपदेक्ष्यवस मन्मन्त्रां स मुतो भववता वशवे ॥ 

“By you or Brahma, those who obtain the Six-lettered mantra, they shall 

acquire a long life, Mantra-siddhi and mukti. The Mumukshus in whose right 

ear you shall provide upadesha of My mantra, he becomes a mukta, O Shiva,” 

thus, the fact that Shiva performs the upadesha of the Raamamantra, due to its 

characteristic of the Taaraka-Brahma mantra, is known. And the Mumukshus 

propitiate Shiva not because of his status of being a medium for obtaining 

moksha and knowledge of it. There, at the kshetra of Kaashi, the benediction of 

saarupya of Shiva for those who are dead may not be favourable — this is 

stated. There, even if the dead are bestowed with saarupya with Shiva, they will 

attain the Lokas of Chaturmukha and the rest, due to the difference in the 

benefits from attaining saayujya with Vishnu:  
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सायुज्यानाां वववशिे दे्व मामकां  वैष्णवां तर्ा । 

माां प्राप्य न वनवतथने्त ववषु्णां वा शुभिोचने ॥ 

“Among saayujyas, there are two specific ones, of which Mine is the Vaishnava 

one. Those who attain Me do not return from the fair-eyed Vishnu,” 

(Mahaabhaarata, Anushaasana Parva, Adhyaaya 246, Shloka 46) thus, from this 

declaration of the Bhaarata, the condition of the receivers of saarupya, 

saayujya and other (forms of moksha) of Vishnu is known, along with the fact 

that those who obtain saarupya, saayujya and other forms of moksha from 

Shiva, return again. And so,  

ब्रह्मणस्सायुज्यां सिोकतामाप्नोवत । 

एतासामेव देवतानाां सायुज्यां साविथताां समानिोकताां यावत ॥ 

“They acquire Brahman’s saayujya, saalokya, etc., and these solely are 

equivalent to the saayujya of the Devatas,” (Shesha Samhita) thus in the Shruti, 

the difference among those who attain saayujya with Para Brahma formerly 

and even saayujya into the other Devatas is known, that unlike the achievers of 

saarupya, saayujya and other forms of moksha from Vishnu, those who do so 

from Shiva, reappear. And there is no shortage of pramaanas here, as 

तत्र वह जन्तोः  प्राणेषु उत्क्रममाणेषु रुद्रस्तारकब्रह्ममन्त्रां व्ाचिे । 

येनासावमृतीभभत्वा मोक्षी भववत ॥ 

“There indeed, in the Praanas of the living being, upon dying, Rudra imparts the 

Taara-Brahma mantra, by which having become immortal, one becomes 

liberated,” (Jaabaala Upanishad) thus is known from the Jaabaala Shruti’s 

authoritative statement. There, having become like the consumer of amrta due 

to this, there is zero chance of rebirth for the achievers of saarupya with Shiva – 

this is what it seems. 

अन्यर्ा अन्यतरवैयथ्याथपते्तः  । 

न च वशवसारूप्यसायुज्यावदरूप एव मोक्षः  । 

ववषु्णसारूप्यसायुज्यावदप्रास्मप्तसु्त अवान्तरफिवमवत वैपरीत्यां वकां  न ्ात्? 

“The mokshi becoming so due to this, seems to be the quality of Shiva’s 

saarupya, saayujya, etc. Otherwise, either way (the moksha) is purposeless and 

the form of Shiva’s saarupya, saayujya and the rest, are not moksha. The 
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respective benefits of obtaining Vishnu’s saarupa, saajyujya, etc., are different, 

isn’t it?” thus is declared. 

यदा पश्यः  पश्यते रुक्मवणं कताथरमीशां पुरुषां ब्रह्मयोवनम् । 

तदा ववद्वानु्पण्यपापे ववधभय वनरञ्जनः  पुरुषां साम्यमुपैवत ॥ 

“When the seer sees the gold complexioned performer, Eesha, Purusha, the 

originator of Brahmaa, then the Vidvaan becomes freed from punya and paapa, 

(becoming) defectless and attains union (with Brahman),” (Mundaka 

Upanishad, Mundaka 3, Khanda 1, Mantra 3) thus (is stated). 

इदां  ज्ञानमुपावश्रत्य मम साधम्यथमागताः  । 

सगेऽवप नोपजायने्त प्रिये न व्र्स्मन्त च ॥ 

“Having taken the refuge of this knowledge and acquired characteristics like 

Mine, they are neither born during creation nor are they annihilated during 

pralaya,” (Bhagavat Geeta, Adhyaaya 14, Shloka 2) thus from (these statements 

of) the Shruti and Smrti, it is known that the achiever of Vishnu’s benediction 

solely acquires the highest Purushaartha. In the Mundaka and other Shruti 

vaakyas, the word ‘Purusha’ has both Yaugika and Rudhi meanings and 

Naaraayana is thus not a common name. (Naaraayana has more specifically 

refers to Shri Vishnu than the word Purusha) 
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Addendum 

In this section, pramaanas for the arguments of the previous ones have been 

quoted. 

द्वकञ्च महार्ारते – ‘ततस्तौ िक्रतुरु्वदं् वासुदेवमहेश्वरौ । तद्युद्मर्वद्घोरं अद्विनं्त्य 

रोमहर्वणम् । अन्योनं्य तौ ततस्साक्षादन्योन्य जयकाद्विणौ । द्वदव्यान्यस्त्राद्वण तौ देवौ 

कु्रद्ौ मुमुितुस्तदा । ततः  कृष्णो रणं कृत्वा मुहूतं शभलपाद्वणना । द्ववद्वजत्य तं महादेवं 

ततो युदे् जनादवनः  । अन्यान् स द्वजत्वा िारस्स्त्र्ान् प्रद्वववेश पुरोत्तमम्’ इद्वत द्वशवसै्यव 

कृष्णपराद्वजतत्ववणवनेन तदपेक्षया द्ववष्णोरेवोत्कर्ोऽभु्यगन्तव्य’ इद्वत ॥ १ ॥ 

1. Moreover, in the Mahaabhaarata, “Therefore, both Vaasudeva and 

Maheshvara are here. That war took place, which was terrible and 

incomprehensible” thus (is stated). 

द्वकञ्च रामायणे ‘जृक्तम्भतं तद्नुशै्शवं दृष्ण्वा द्ववषु्णपराक्रमैः  । अद्वधकं मेद्वनरे द्ववषंु्ण 

देवास्सद्वर्वगणास्तर्ा’ इद्वत ॥ २ ॥ 

2. And in the Ramaayana, “Then, seeing the bow of Shiva made inert by Visnu's 

prowess, the hosts of Devas and Rshis acknowlged that Visnu is superior,” 

(Vaalmiki Raamaayana, Baala Kaanda, Sarga 75, Shloka 19) thus (is stated). 

श्रीमद्भागवते दशमस्कने्ध – ‘सरस्वत्यास्तटे राजन् ऋर्यस्सत्रमासत । 

द्ववतकव स्समर्भतेर्ां द्वत्रिधीशेरु् को महान् । तस्य द्वजज्ञासया ते वै रृ्गंु र्ब्ह्मसुतं नृप । 

तज्ज्ञिौ पे्रर्यामासुः  सोऽभ्यगाद्ब्रह्मणस्सर्ाम्’ इत्याद्वदना ‘पुनस्स सत्रमासाद्य 

ऋर्ीणां र्ब्ह्मवाद्वदनाम् । स्वानुर्भतमशेरे्ण सवं रृ्गुरवणवयत् । तद्विशम्यार् मुनयो 

द्ववक्तिता मुिसंशयाः  । र्भयांसं श्रद्दधुद्वववषंु्ण यतश्शाक्तन्तयवतोऽर्यम् । धमवस्साक्षद्यतो 

ज्ञानं वैरारं्ग्य ि ितुद्वववधम् । ऐश्वयवमष्ठधा यिाद्यतश्चात्ममलापहम्’ इत्यनेन ि 

र्ब्ह्मवाद्वदद्वर्रेव र्ब्ह्मरुद्रापेक्षया द्ववष्णोरेव परर्ब्ह्मत्वावेदनेन द्ववष्णोरेव 

परर्ब्ह्मत्वञ्चोद्वितम् ॥ ३ ॥ 

3. In the 10th Skandha of the Shrimad Bhaagavata, (it is explained): 

“Once, O King, as a group of sages were performing a Vedic sacrifice on the 

banks of the Sarasvatī River, a controversy arose among them as to which of 

the three chief deities is supreme....” (Bhaagavata Puraana, Skandha 10, 

Adhyaaya 86, Shlokas 1-2) “..He returned to to the assembly of the 
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Brahmavaadi Rshis. Bhrgu Maharshi narrated everything he had experienced. 

Hearing that, the awestruck Munis were freed from doubts and faithfully 

concluded that Vishnu alone is the greatest, the cause of tranquility, 

fearlessness, Dharma and which truly include jnaana and vairaagya, from whom 

eightfold opulence (originates) and seizes contaminations of oneself,” (Ibid. 

Shlokas 13-15) thus (is stated), from which through the Brahmavaadis, 

considering Brahmaa and Rudra, the fact that the quality of being Para 

Brahman is Vishnu’s solely, is known to be correct. 

द्वकञ्च वृकासुराद्वदद्वनद्वमत्तकापद्भ्यः  द्वशवस्य द्ववषु्णना मोद्वितत्वा वेदनेन ि 

द्ववष्णोरेवोत्कर्ोऽभु्यपगन्तव्यः  । श्रीमद्भागवते दशमस्कने्ध – ‘स तिरपरीक्षारं् 

शम्भोश्शीक्तष्णव वृकासुरः  । स्वहसं्त दातुमारेरे् सोऽद्वबरे्त् स्वकृताक्तच्छवः  । 

तेनोपद्वदष्टस्सन्त्रस्तः  पररधावन् सवेपरु्ः  । यावदनं्त द्वदवो र्भमेः  काष्ठानामद्वधकं द्वदवः  । 

अजानानः  प्रद्वतद्ववद्वधं तभष्णीमास महेश्वरः  । ततो वैकुण्ठमगमद्भास्वरं तमसः  परम् । 

यत्र नारायणस्साक्षात् न्याद्वसनां परमागद्वतः  । शान्तानां न्यस्तदण्डानां यतो 

नावतवयेत्तमः  । तं तर्ा व्यसनं दृष्ण्वा र्गवान् वै जनादवनः  ।‘ इत्याद्वदना ‘एवं र्गवता 

पृष्टो विसामृतवद्वर्वणा । तत्क्रमादव्रवीत्तिै यर्ापभववमनुद्वष्ठतम् ।’ वृकासुरं प्रद्वत 

र्गवान् – ‘एवं िोद्वदततिाकं्य न वयं श्रद्दधीमद्वह । यो दक्षशापातै्पशाचं्य प्रािः  

पे्रतद्वपशािराट् । यद्वद वस्तत्र द्ववश्रम्भो दानवेन्द्रजगद्गुरौ । तह्यावङ्गुलैस्स्त्स्वद्वशरद्वस 

हस्तन्यासः  प्रदीयताम् । यद्यसतं्य विः  शम्भोः  कर्द्वञ्चद्दानवर्वम । तदैनं जह्यसिाकं्य 

गतवाक्य ऋते पुनः  । इतं्थ र्गवतद्वश्चतै्रविोद्वर्श्च सुकौशलैः  । तरे्द्वत द्वनद्वश्चतश्शीक्तष्णव 

स्वहसं्त कुमद्वतव्यवधात् । अर्ाद्वप तक्तद्भिद्वशराः  वज्राहत इव क्षणात् ।‘ य 

एनमव्याहतशक्तिदं महापरस्य पंुसः  परमात्मनो हरेः  । द्वगरीशमोकं्ष कर्येचु्छणोद्वत 

वा द्ववमुच्यते संसृद्वतद्वर्स्तर्ाररद्वर्ररत्यने्तन ॥ ४ ॥ 

द्वकञ्च श्रीमद्भागवते गजेन्द्रमोक्षणे, गजेने्द्रण स्वस्य ग्राहद्वनद्वमत्तापद्विमोिनार्वम् – 

‘सोऽहं द्ववश्वसृजं द्ववश्वमद्ववशं्व द्ववश्वमद्ववशं्व द्ववश्वमेधसम् । द्ववश्वात्मानमजं र्ब्ह्म 

प्रणतोऽक्ति परं पदम्’ इत्याद्वदना गजेने्द्रण जगत्कारण – 

सवावन्तयावद्वमपरर्ब्ह्मद्ववर्यकप्रणतावनुद्वष्ठतायां ‘एवं गजेन्द्रमुपवद्वणवत द्वनद्वववशेरं् 

र्ब्ह्मादयो द्ववद्ववधद्वलङ्गद्वर्दाद्वर्मानाः  । नैते यदोपससृपुद्वनवक्तखलात्मकत्वात् 

तत्राक्तखलामरवरो हररराद्ववसीद्’ इत्यने्तन र्ब्ह्मादीनां तदनागमनेन द्ववष्णोरेव 

तादृशागमनप्रद्वतपादनेन द्ववष्णोरेव पग्त्र्ब्ह्मतं्व परमकारणतं्व िोद्वितम् ॥ ५ ॥ 
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5. Moreover, in Shrimat Bhaagavata, in the section of Gajendra-Moksha, for the 

purpose of overcoming his own difficulties in this manner, 

(Gajendra said): “He, the the creator of the vishva, who is the vishva and not 

the vishva, with the intellect of the vishva, Vishvaatma, unborn, Brahma – I bow 

to Him, the Highest abode,” (Bhaagavata Puraana, Skandha 8, Adhyaaya 3, 

Shloka 26) from this and other statements, the subject of being the cause of the 

Jagat, the Sarvaantaryaami, Para Brahma, is propitiated by Gajendra. “In this 

manner, Gajendra described (Para Brahma) without specifically mentioning 

Brahmaa and the other Devas in their various forms, who are the abhimaanis. 

When none of them appeared, being the Aatma of everything, consisting of all 

the Amaras, Hari appeared there,” (Ibid. Shloka 30) thus, from the end (of the 

prayer by Gajendra), due to the absence of Brahmaa and the others, and 

Vishnu’s presence exclusively, Vishnu solely being Para Brahma is apt. 

द्वकञ्च द्ववषु्णपादोदकसम्बने्धनैव द्वशवस्य द्वशवत्वावेदनेन द्ववष्णोरेव परर्ब्ह्मतं्व 

परमकारणतं्व िोद्वितम् । ‘अर् सवेश्वरो द्ववषु्णद्वदवतीयं पादमुत्तमम् । द्वदद्वव 

प्रसारयामास र्ब्ह्मलोकान्तमचु्यतः  । धन्योऽिीद्वत वदन् र्ब्ह्मा गृहीत्वा स्वकमन्डळुम् 

। र्त्यादा प्रक्षालयामास तत्र संक्तस्स्त्र्त वाररणा । अक्षय्यमर्वत्तोयं तस्य द्ववष्णोः  

प्रसादतः  । तत्तीरं् मेरुद्वशखरे ितुद्वदवकु्ष प्रवाद्वहतम् । आत्मनः  पावनार्ावय 

द्वशरसाहमधारयद्वमम्’ इद्वतपादे्म । ‘यच्छोिद्वनसृ्सतसररत्प्रबरोदकेन तीरे्न मभद्वनव 

द्ववधृतेन द्वशवः ’ – द्वशवोऽर्भत् इत्याद्वदना ि प्रद्वतपादनात् ॥ ६ ॥ 

द्वकञ्च ितुमृवखपञ्चमद्वशरोिवनप्रयुत्तदोर्ाद्वर्र्भततं्व द्वशवस्य द्ववषु्णप्रसादात्ततो 

मुक्तिश्च प्रद्वतपाद्यते । उिश्चायमर्ो मत्स्यपुराणे – ‘तदा क्रोधपरीतेन संरिनयनेन 

ि । वामाङ्गुष्ठनखागे्रण द्वशरक्तििं त्वया मया । तिाच्छापसमाद्वदष्ठः  कर्ाली तं्व 

र्द्ववष्यद्वस । महती स्रवती धारा तस्य रिस्य द्वनसृ्सता । द्ववषु्णप्रसादात् सुश्रोद्वण 

कपाली तं्व र्द्ववष्यद्वस । फुद्वटतं यहुधायातं स्वप्नलिधनं यर्ा ।' इत्यनेन । 

ितुमुवखपञ्चमद्वशरोिवनं द्वशवपे्रररतेन रै्रवेण कृतम् न तु द्वशवेनेद्वत िेि । 

प्रमाणार्ावात् । तादृशप्रमाणसते्वऽद्वप तस्य `यं कामये तं तमुगं्र कृणोद्वम तं र्ब्ह्माणं 

तमृद्वरं् तं सुमेधाम् । अहं रुद्राय धनुरातनोद्वम र्ब्ह्मद्विरे् शरवे हन्त वा उ ।' इत्याद्वद 

शु्रद्वतद्ववरुद्त्वाच्च । यतु्त ितुमुवखपञ्चद्वशरः  क्तखलनेन ितुमुवखस्य शु्रद्वतरु् 

प्रद्वतपादनाद्वदद्वत । `यो र्ब्ाह्मणायापगुरेतं्त शतेन यातयेद्यो द्वनहन्यात् सहसे्रण यातयेद्यो 

लोद्वहतं कुयावत् यावतः  तत्प्रस्कन्त्द्य पांसभनं्सगृह्णात्तावतसं्सवत्सरान् द्वपतृलोकं न 
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प्रजानाद्वदद्वत । तिाद्ब्राह्मणाय नापगुरेि द्वनदन्यािोद्वहतं कुयावत्तावताहैनसा र्वतीद्वत 

॥ ७ ॥ 

उदाहृताद्वन धमवशास्त्राद्वण पुराणाद्वन ि द्वत्रद्ववधाद्वन । साक्तत्वकाद्वन राजसाद्वन 

तामसाद्वन िेद्वत । ‘वाद्वसषं्ट िैव हारीतं व्यासं पाराशरं तर्ा । र्ारिाजं काश्यपं ि 

साक्तत्वका मुक्तिदाद्वयनः  ॥ मानवं याज्ञवलं्क्य ि आते्रयं दाक्षमेव ि । कात्यायनं 

वैष्णवं ि राजसास्स्त्स्वगवदाद्वयनः  ॥ कादवमं बाहवस्पतं्य ि सावृतं्त ि यमिृद्वतः  । 

शङ्खमौशीनसं िेद्वत तामसा द्वनरयप्रदाः ' इत्याद्वदविनानुसारात् । `वैष्णवं नारदीयं 

ि तर्ा र्ागवतं शुर्म् । गारुडं ि तर्ा पादं्म वाराहं शुर्दशवने । र्डेताद्वन पुराणाद्वन 

साक्तत्वकाद्वन मताद्वन वै । र्ब्ह्माणं्ड र्ब्ह्मवैवतं माकव णे्डयं तरै्व ि । र्द्ववष्यिामनं र्ब्ाहं्म 

राजसाद्वन द्वनबोध मे । मातं्स्य कौमं तर्ा लैङं्ग शैवं स्कानं्द तरै्व ि । आगे्नयं ि 

र्डेताद्वन तामसा द्वनरयप्रदाः  ।' इत्याद्वदविनानुसाराते्तर्ां परस्परद्ववरोधे 

साक्तत्वकोिमेव ग्राह्यम् । अन्यत् बाध्यमर्ावन्तरपरं वा । `शास्त्राण्यद्वप ि सवावद्वण 

साक्तत्वकाद्वन मताद्वन वै ॥ याद्वन सत्यवरं द्ववषंु्ण वदक्तन्त परमेश्वरम् । ताद्वन शास्त्राद्वण 

सवावद्वण साक्तत्वकाद्वन मताद्वन वै ॥ प्रजापद्वतं कृशानंु ि तर्ा दैवी ंसरस्वतीम् । परते्वन 

वदच्छासं्त्र राजसं पररिक्षते ॥ िच्छासं्त्र द्वलङ्गपारमं्य वामदेवमुमापद्वतम् । 

तमः प्रवतवकं वक्ति तत्तामसमुदाहृतम्’ इद्वत पाद्मपुराणविनानुसारेण 

वैपरीत्यशङ्कानवकाशात् द्ववष्णोरेव परर्ब्ह्मतं्व परमकारणतं्व िोद्वितद्वमद्वत द्वसद्म् ॥ 

8. Giving examples, the Dharma Shaastras and Puraanas are of three types – 

Saattvika ones, Raajasa ones and Taamasa ones, in this way. “The Vaasishta and 

solely the Haarita, Vyaasa, Paraashara and so, the Bhaaradvaaja, Kashyapa 

(Smrtis) are Saattvika and granters of mukti. The Manu, Yaajnavalkya, Atreya, 

Daksha, Kaatyaayana and Vishnu (Srmtis) are Raajasa and granters of Svarga. 

The Kardama, Brhaspati, Saavrtta, Yama and Shankhamausinasa, thus, are 

Taamasa and granters of Niraya (Naraka),” (Padma Puraana, Uttara Khanda, 

Adhyaaya 236, Shlokas 23-26), thus, as per these declarations. 

“The Vishnu, Naarada and so, the Bhaagavata are auspicious. The Garuda and 

so, the Padma, Varaaha, are in auspicious view. These six Puraanas are 

Saattvika ones. The Brahmaanda, Brahmavaivarta, Maarkandeya and so, the 

Bhavishya, Vaamana and Brahmaa Puraanas are Raajasa one – know it from 

me. The Matsya, Kurma and so, the Linga, Shiva, Skanda and the Agni Puraanas 

– these six Puraanas are granters of Naraka,” (Padma Puraana, Uttara Khanda, 

Adhyaaya 236, Shlokas 18-21) thus, as per this and other such statements, in 
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case of those (vaakyas of the Shaastras) which are mutually contradicting, it 

must be understood that only those said by the Saattvika ones (is to be 

considered). Otherwise, is it for the purpose of inferring a different meaning? 

“Even all the Shaastras, the Saattvika matas (philosophies) indeed, are those 

which offer the truth and say that Vishnu is Parameshvara – those Shaastras are 

the Saatvika matas. Prajaapati, Krshnaanu (Agni) and Devi Sarasvaati – those 

which speak of their Supremacy are Raajasa and are rejected. The Shaastras 

which glorify the Linga, Vaamadeva, Umaapati – they are propagators of tamas 

and are considered to be taamasa,” (Garuda Puraana, Ranganaatha 

Mahaatmya) thus, as per this statement of the Padma Puraana, despite the 

bewildering contradictions, the status of being Para Brahman and the Highest 

Cause is suitable to be Shri Vishnu’s alone – thus it is proven. 

न्यायमौक्तिकमालायां शैवसववस्वखण्डनम् । 

द्ववजयीन्द्रयतीने्द्रण रद्वितं श्रीशतुष्टये ॥ 

जगद्गुरुसववतन्त्रस्वतन्त्रश्रीमद्विजयीन्द्रद्वर्कु्षद्ववरद्वितं शैवसववस्वखण्डनं सम्पभणवम् ॥ 

॥ श्रीकृष्णापवणमसु्त ॥ 

Shaiva Sarvasva Khandanam, in Nyaayamauktikamaala, composed by Shri 

Vijayeendra Yateendra. 

Thus, Shaiva Sarvasva Khandanam composed by Jagadguru Vijayeendra 

Teertha, completes. 

May it be an offering to Shri Krshna. 

This document is work-in-progress and has been provided by Achyuta Bhakti 

Deets. Visit https://bhaktideets.org or https://elib.bhaktideets.org for the 

complete version and more Shaastra related content. 

श्री हरये नमः  । 

श्रीकृष्णापथणमसु्त ॥ 
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