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A Sastric response based on Gita 4.13 Bhasya, its tikas, Gita Tatparya and
Mahabharata Tatparya Nirnaya

A common modern presentation reduces the four varnas to four personality
types:

« pleasure-seeking/materialistic — VaiSya

« lazy, dishonest, unwilling to work — Siidra

« ambitious, brilliant and desirous of wealth/honour — Ksatriya

« peaceful, truthful, knowledge-seeking and compassionate — Brahmana

It then argues that a person can move from one varna to another according
to changes in his qualities.

There is a genuine $astric element here: Madhvacarya explicitly accepts guna
as part of the basis of varna. But the above formulation goes considerably
beyond what Madhva's Bhasya actually says.

1. Gita 4.13: Madhva explicitly accepts guna-vibhaga

The Lord says:
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Madhvacarya explains:
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Thus Madhva explicitly establishes:
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So it would be wrong to claim that guna has nothing whatsoever to do with
varna.

But equally, Madhva does not define the four varnas through the modern four
personality descriptions given above.

2. Madhva's guna-vibhaga is a technical hierarchy, not four stereotypes

The Bhavaprakasika explains:
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The Prameyadipika similarly explains the gradation:
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And the Bhavaratnakosa elaborates:
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Therefore the Madhva position involves relative predominance and
combinations of gunas.

It is not:

“likes wealth = Vaisya”
or

“lazy = Stidra”

or




“intelligent and peaceful = Brahmana.”

Those are modern character sketches, not Madhva's technical definitions.

3. Svabhavika and Aupadhika Varna: the distinction that must not be
ignored

Madhva's tradition makes a distinction that is essential for understanding this
entire question. The varna division explained in the Bhasya is described by the
commentators as svabhavika-varna-vibhaga:
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That is, the division explained by Madhva in terms of sattva, rajas and tamas
concerns a natural or inherent differentiation. The Bhasya itself states:
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The commentators then distinguish this svabhavika division from another
division called aupadhika, stating:
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and explaining yoni-bheda through expressions such as:
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Thus, the Madhva tradition does not collude every meaning of varna into a
single category. There 1s a distinction between svabhavika varnpa, connected
with the inherent gunic constitution explained in the Bhasya, and aupadhika
varna, connected with yoni-bheda and functioning as the recognizable varna
distinction in the empirical and social order.

This distinction is practically indispensable. In the overwhelming majority of
cases, human beings do not possess direct knowledge of another jiva's intrinsic
svabhava or its complete gunic constitution. One cannot simply look at a
person's occasional behaviour and infallibly determine his svabhavika status. A
person may display sattva, rajas or tamas in particular actions, and such external
manifestations do not by themselves give omniscient access to the intrinsic
nature of the jiva.

Therefore, the svabhavika classification should not be confused with an
ordinary social test administered by observing someone's temporary




conduct. In practical society, varna operates through the aupadhika distinction
connected with yoni/birth, which provides the recognizable basis for social
order and prescribed obligations.

This is why it is wrong to argue:

“Since varna is connected with guna, society should simply inspect everyone's
behaviour and reassign their varna whenever their conduct changes.”

That conclusion confuses svabhavika gunic differentiation with the
aupadhika varna-order. The former concerns the natural distinction explained
in Madhva's Bhasya; the latter concerns the operative distinction by which
varna 1s recognized within society.

4. The word is guna-karma-vibhaga, not guna alone

The Lord does not say merely:

Thus the fourfold division has both:

guna
karma

and cannot be reduced to a person's psychological disposition alone.

This distinction becomes critical when the argument is made that a temporary
change in behaviour automatically constitutes a change of varna.

5. The Mahabharata laksana passage: what it actually establishes

The Mahabharata contains the well-known statement:
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The force of the puirvapaksa is clear:

If characteristics (laksana) associated with one varna are found in someone
belonging to another, and the expected characteristics are absent in the person




carrying the corresponding designation, then merely using the name cannot
establish the person's excellence.

This is an important §astric principle.

But one must distinguish two propositions:

Proposition A

The qualities and characteristics of a person matter.

Yes. Madhva's Gita Bhasya explicitly establishes guna-vibhaga.
Proposition B

Therefore varna is nothing except the presently observed personality of an
individual, and varna automatically changes whenever those qualities
change.

That conclusion does not follow merely from the Mahabharata verse.
It requires additional proof.

And Madhva's own treatment gives us reason to maintain the distinction
between guna, karma, varna, and adhikara.

6. MBTN 29.30: Madhva brings in $astric adhikara
Madhva states in Mahabharata Tatparya Nirnaya 29.30:
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Whatever detailed interpretive issues may surround the cited Sruti, the doctrinal
point relevant here is unmistakable: Madhva's discussion has moved into the
question of $astric eligibility—adhikara.

This is not merely:
“What kind of personality does this individual have?”

It concerns who possesses what sastric eligibility and which dharmas apply
to whom.




7. MBTN 29.31 continues the discussion in terms of prescribed
dharma

Immediately thereafter:
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Again, the discussion concerns the three varnas, women, and their respective
niyamas/dharmas.

This is significant.
If Madhva intended varna simply to mean:
“Whatever personality type someone currently resembles,”

there would be no reason for the discussion to proceed in terms of varna-
specific niyama and adhikara.

8. The decisive Madhva statement: a Stidra can be sattvika

The Gita Tatparya material cited in the tikas says:
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This is one of the most important statements for this discussion.
It says:

A Stdra—or anyone else—who is a devotee of Visnu is sattvika; while even a
Brahmana who is devoid of Visnu-bhakti is tamasa.

Now compare this directly with Madhva's 4.13 Bhasya:
i STEIT: | ... THH: X |

The two statements must be read together.

Madhva can say:
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and simultaneously:
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Therefore the statement

“sattvika”

cannot simply be treated as an automatic declaration:

“therefore this individual has become a Brahmana in every $astric sense.”

That inference would contradict the very distinction preserved by Madhva's own
texts.

This must, however, be read together with the distinction between svabhavika
and aupadhika varna. The fact that a person displays sattva, or even possesses
a higher degree of sattvic excellence, does not mean that ordinary observers
thereby acquire the ability to discard the aupadhika varna-order and
reclassify him merely from external behaviour.

Madhva's system does not authorize such casual reassignment of varna.

The opponent may say:

“You yourself admitted that a Siidra can be sattvika, so now varna must be
determined by observed gunas.”

My answer:

No. That is precisely the confusion. The existence of sattva in a person and
the practical aupadhika recognition of varna are not identical questions.

9. The converse is equally decisive

Madhva says:
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A Brahmana can therefore be tamasa in the relevant guna/spiritual sense.
Does Madhva conclude:

“Therefore he has automatically become a Stidra™?

No.

This establishes the essential distinction:




guna-status # automatically identical with every aspect of varna-status.
Hence:

sattvika # automatic varna-conversion

and

tamasa # automatic varna-conversion.

10. This is exactly why Hari-bhakti must be distinguished from varna

The Gita Tatparya statement is not weakening the varna doctrine.
It 1s establishing something even more important:

Varna is not the measure of spiritual excellence.

A Siidra can be a superior Vaisnava.

A Brahmana can be an avaisnava and therefore spiritually tamasa.
Thus Madhva prevents two opposite errors:

Error 1

“Brahmana by varna therefore automatically spiritually superior.”
Rejected.

Error 2

“Since spiritual qualities matter, varna itself is merely a fluid psychological
label.”

Also not established.
The former is defeated by:
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The latter is defeated by Madhva's continued treatment of varna, karma,
dharma and adhikara as distinct $astric categories.




11. The real mistake in the modern four-type theory

The modern narrative makes the following equation:

guna — varna — automatic varna-change

But Madhva's material supports something more nuanced:

guna + karma — varna-vibhaga

while:

Hari-bhakti — spiritual excellence

and:

varna-dharma + adhikara — specific $astric duties and eligibility.

These cannot simply be collapsed into one another.

12. The Mahabharata laksana verse therefore cannot carry the entire
argument

The verse:

& Adgdeasd fgot dae fawra...

is perfectly useful against the proposition:
“The mere external label is sufficient regardless of conduct and qualities.”
But it does not automatically establish:

“Anyone displaying those qualities has thereby acquired every right, duty and
adhikara of the corresponding varna.”

That is a separate proposition.
The distinction is crucial:

Possessing a quality is not the same proposition as possessing every Sastric
adhikara associated with a varna.




13. Conclusion

The position emerging from the supplied Madhva texts can be stated precisely:
1. Guna is genuinely relevant to varna.

Madhva explicitly says:
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2. But guna is not being presented as four crude personality stereotypes.

Madhva's tikas explain relative predominance and combinations of the
gunas.

3. Karma is equally part of the Lord's statement.
T[UTHHITHTITR:
Therefore the system cannot be reduced to psychology.

4. The Mahabharata laksana teaching establishes the importance of
corresponding qualities.

It defeats the idea that mere designation without corresponding
characteristics is sufficient.

S. But that does not by itself establish automatic varna-conversion.
The inference:

“possesses X quality — therefore has acquired every $astric status of X-
varna”

requires separate pramana.

6. Madhva's tradition also distinguishes svabhavika and aupadhika varna.
The varna-division explained in Madhva's Bhasya through gunas is described in
the tika tradition as svabhavika varna-vibhaga—a natural or inherent
distinction. At the same time, it distinguishes an aupadhika varna-division
arising from yoni-bheda:
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Thus, one must not simply equate the observable manifestation of a particular
guna with the entirety of a person's socially operative varna-status. Since




another person's intrinsic svabhava is not ordinarily available to direct human
knowledge, the aupadhika distinction connected with yoni/birth provides
the practical basis by which varna operates within the social and $astric
order. The Madhva commentary explicitly treats both svabhavika and
aupadhika caturvarnya as relevant to the Lord's statement.

7. Madhva's own statements require us to distinguish guna-status from
every aspect of varna-status

&t ... fawyeagefae Ta |

A Sadra can be sattvika.
8. Likewise, a Brahmana can be tamasa.
SRV ASG4~IHH T |

Therefore:

< # automatically SITe10Tcd

and

dHY # automatically R[&d.

9. Spiritual superiority is therefore not determined merely by varna.
For Madhva, Visnu-bhakti is decisive for spiritual excellence.
10. Yet varna-dharma and adhikara remain meaningful $astric categories.

MBTN 29.30-31 itself proceeds into questions of $astric eligibility and varna-
specific niyama.

11. Therefore the modern equation is untenable as a statement of Madhva's
doctrine.

“Guna matters” — Yes.

“Karma matters” — Yes.

“Laksana matters” — Yes.

“Hari-bhakti determines spiritual excellence” — Yes.

But:




“Varna is merely a person's current personality type, and automatically
changes whenever his observed qualities change” — that is not established
by the cited Madhva pramanas.
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